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PREFACE 


THE CRITICAL THINKING QURANIC STUDIES TEXTBOOK SERIES 

There are thirty books in this series. Books entitled Book Year | to Book 
Year 24 consist of one book for each year of the revelation. The chapters' or 
sections' signs (ayar) are presented according to the 558 ruku or sections of 
the 114 chapters of the Quran. They each include the relevant chapter (surah) 
or chapters (when they are short) or sections, ruku (when there are multiple 
sections in a particular chapter) in chronological order. The chapters are num- 
bered according to the chronological order of the Quranic chapters provided 
by al-Azhar University as the officially accepted order of revelation. Each 
section (ruku) is followed by a commentary by one of the well-known com- 
mentators. 

Book Year 20, the present volume, covers events from Muharram 1-Dhu 
al-Hijja 30, 7 AH/ca. May 11, 628 CE-April 30, 629 CE. 

Books 25-28 are devoted to the Quranic stories of all other Prophets and 
Messengers in order of their dates. Book 25: Adam, Cain and Abel, Enoch 
(Idris), Noah, Hud and the People of Aad; Saleh and the People of Thamud; 
Book 26: Abraham, Ishmael, Isaac, Lot, Jacob (Israel), Joseph and Job; Book 
27: Moses, Aaron, Children of Jacob (Israel), Jethro (Shuayb), Joshua, Khidr 
and Samuel; Book 28: David, Solomon, Elijah (Ilyas), Elisha (Alyasa), Jonah 
(Younis), Ezekiel (Dhul Kifl), Ezra (Uzayr), Dhul Qarnayn (Cyrus the Great 
or Alexander the Great), Luqman, Zechariah, John the Baptist (Yahya), Mary 
and Jesus. The last two are: Book 29: The Life of Prophet Muhammad from 
Birth to the Revelation and Book 30: Teacher s Manual. The last, Book 30. 
has been prepared for the teacher's Lesson Plans. 

At the beginning of each lesson, there is an exercise in critical thinking 
skills. These consist of one of the following: The Nine Intellectual Stan- 
dards, The Eight Elements of Reasoning Strategies and The Seven Moral 
Traits. The Eight Elements contain thirty-five strategies. However there is no 
specific order as to how they should be learned and incorporated into our 
thinking process. 

Once we understand the critical thinking skills and then apply them to 
the signs and sections of the Quranic message, we will close the gap between 
our beliefs and how we live our lives. They will each motivate the other. There 
will no longer be a disconnect between the two so that we claim to bear wit- 
ness with our tongues, but our hearts are not on the same page as what our 
tongue expresses. Once the skills as presented in the Quranic message are put 
into practice with the grace of God, they coalesce into a sense of unity in our 
thoughts and behavior. 

Each lesson is followed by questions for classroom discussion or for di- 
alogue. At the end of each lesson there is an assessment/assignment for stu- 
dents to use while they are developing critical thinking skills as they hopefully 
learn HOW the Quran teaches critical thinking. 
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SOURCES 

The sources for the history include the works of Ibn Ishaq, Ibn Hashim, 
Waaidi, Ibn Sad and commentaries by Ibn Abbas, Jalalayn, Tustari and Sayyid 
Qutb, The sources for the commentaries of Ibn Abbas, Jalalayn and Tustari 
have been used with the permission of the publisher, the Royal Institute of 
АМ al-Bayt in Jordan. They are available on their website www.altafsir.com. 

The inclusion of excerpted commentaries (tafsir) by Sayyid Qutb’s In the 
Shade of the Quran (available online) in this Critical Thinking Quranic Studies 
Textbook Series is because Sayyid Qutb is considered by some extremist 
groups as their intellectual source. By including excerpts from his eighteen 
volume Quranic commentary, extremists cannot disclaim the importance of 
learning critical thinking as this series is to help young adults learn HOW to 
think using self-realization (tahqiq) and critical thinking (furqan) skills taught 
by the Quran. This in order to arm young adults with the ability to choose rea- 
son over any irrational extremist ideology that is presented to them. 


TERMINOLOGY 

All Quranic signs are translations from The Sublime Quran. For the Mus- 
lim, the Quran is the Word (Logos) of God. It is this Word of God that has in- 
Spired artists, artisans, poets, philosophers and writers, those who had been 
the exponents of Islamic culture and civilization for almost 1500 years. Yes- 
terday and today's Muslim wants to know more about each Word that God 
chose for His revelation through the Quran. This realization, in turn, prompted 
the translation of The Sublime Quran, an attempt to give the sense of unity 
within the revelation to a non-Arabic speaking reader. 

There are several points to note about the terminology used in the trans- 
lation of the Quranic text and the commentaries. 

1. The blessed Prophet did not bring a new religion; he came to confirm 
what was right in the messages of the previous Prophets. Does this translation 
speak to the universality of the Quran? The Quran tells the Prophet, the mercy 
to all of humanity, to speak to people in their own language. Following his 
example, in addition to the translation being unbounded by time, in several 
sensitive cases, the word chosen to translate an Arabic word is also of a uni- 
versal or inclusive rather than a particular or exclusive nature. This adds to 
the broadening of the perspective and scope of the Quran so that it becomes 
inclusive rather than exclusive to one particular group of people. In other 
words, in this way a larger audience can relate to its message. 

2. The actual word “Islam” comes from the verb, “to submit" (aslama), 
submission (sallama), and ones who submit (muslimun). The Quran refers to 
itself (the Quran) from the very beginning of the revelation (68:35). 

3. As previously indicated, the four books (Book 25, Book 26, Book 27 
and Book 28) are the stories of the other Prophets and Messengers mentioned 
in the Quran. While these stories do have lessons to be learned by the Prophet 
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and those who heard the revelations as well as for us today, they do not refer 
directly to Prophet Muhammad and his prophethood following the beginning 
of the revelation. What remains in these books of the Quranic signs in the 24 
years of the chronological Quran relate directly to him, what he did and what 
he was told to say. This allows us to understand his life directly from the 
Quranic message, the Quranic Sunnah, without any interruption of the stories 
about previous Prophets and Messengers. 

4. Most English translations of the Quran refer to the “Children of Israel.” 
The word “Israel” when used in the Quran refers to Jacob, the patriarch of the 
children who followed him such as Joseph. Therefore, it should be the “Children 
of Jacob” as it appears in these texts. 

5. The words “kufi” and “kafir” have been translated here as “ingratitude” 
and “ungrateful” where the context allows. This is the first meaning of the word 
and many of us in our lifetime have met Muslims who are “ungrateful.” It is the 
ungrateful Muslims who practice intolerance by declaring anyone who says: Peace 
be upon you (as-salam alaykum) as a non-believer (with what is called takfir). In 
those cases, it would not be suitable to call them “unbelievers” or “infidels,” but 
it is clearly appropriate to refer to them as being “ungrateful” and this would in- 
clude the early Quraysh, ungrateful for God's revelation and prophethood of 
Muhammad, who ridiculed the Prophet and fought against the Quranic message 
of love, forgiveness and peace. 

6. Yet another example of the use of inclusive language in an attempt to 
speak to people in their own language, is the use of God instead of Allah. 
Many English speaking Muslims, as well as many of the English translations 
of the Quran to date, use Allah when speaking English instead of God. The 
intention on the part of the speaker is to maintain a sense of piety. They feel 
that using Allah in English moves them in that direction. Many even claim 
that the word Allah cannot be translated. 

However well-intentioned a person may be, when speaking English, the 
use of the word Allah instead of God, first of all, does not follow the Quranic 
verse that tells the Prophet to speak to people in their own language. Subse- 
quently, it does not follow the Sunnah of the Prophet who did speak to people 
in their own language. 

In addition, it creates a divide between Muslims who use the word and 
the English speaking people of various faiths to whom they are speaking. In 
effect, it creates the illusion that there is more than One God — Allah and God. 
The response of the English speaking person of another faith is to say: I do 
not understand your religion; you have a different God than I do and you call 
Him Allah. 

It needs to be clearly explained to English speaking Muslims that, unlike 
what they may feel, they do not have a monopoly on the word Allah. Arabic 
speaking Christians and Arabic speaking Jews also refer to God as Allah. The 
Old Testament and New Testament, when translated into Arabic, use Allah for 
God. 
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English speaking Muslims. therefore, need to recall the message of the 
Quran that God is One (tawhid). In addition, the Prophet did not bring a new 
religion but confirmed what was correct in the messages of previous Prophets, 
namely, that God is One. Finally, they need to follow the example of the 
Prophet. as the Quran says he is the model or example to be followed, by 
speaking to people in their own language. 

7. The Arabic language, much like old English, has the second person singular 
(masculine: anta (where the verb ends in ka). The English equivalent is the subject: 
"thou" or the object: "thee" or the possessive: "thy." As these are no longer in 
common usage in English, wherever the original Arabic uses one of these terms, 
the word “you” or "your" appear in bold font so that the reader knows the original 
was the second person singular. When the Quran is speaking directly to the 
Prophet, it uses the pronoun "thee" or "thou" so it is an important distinction to 
make. 

Using you (second person plural) is done to help English speaking readers, 
recognizing that using the second person plural pronoun you (masculine: antum 
where the verb ends in masculine: kum) for God is to intimate that God is plural, 
the only sin in the Quran that is unforgivable. By putting the pronoun you in bold 
font indicates the true intention. 

8. For the Arabic word “ayah,” the English word used in these texts is "sign" 
rather than the Biblical term, "verse." 

9. Several of the signs were abrogated over time. However the indication of 
a sign being abrogated was done after the complete revelation of the Quran. 
Whether or not a sign was later abrogated does not change the fact that the first 
Muslims who listened to the Quran, heard the signs that may have later been said 
to have been abrogated and that a hafez of the Quran recites all the signs as they 
appear in the original Arabic revealed to the Prophet. Whatever signs scholars 
later determined to be abrogated are still part of the Quran and, therefore, are not 
relevant to learning to be a Quranic critical thinker, learning HOW to think. 

10. The first number that appears when the Quranic Chapters begin refers to 
the chapter number in the chronological order of the revelation so that Quranic 
Chapter 110 which was the last to be revealed is number 114 in the chronological 
order. 

11. It is to be noted that whenever the name of Muhammad, Prophet Muham- 
mad or the Prophet are used, one may say a silent prayer of blessings for him. 


CRITICAL THINKING* COMPONENT 

Quranic critical thinking (furqan, discernment) is a process that analyzes 
how we think. It is a 3-step process: I: Quranic critical thinkers apply the Nine 
Intellectual Standards (logic, being definitive, connected, appropriate, have 
worthiness, include numerous viewpoints, have right judgment, clarity, being 
fair and just) to: 11: The Eight Elements of Reasoning Strategies (point of 
view, purpose, questions, information, inferences, concepts, assumptions, im- 
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plications): in order to develop: 111: The Seven Quranic Moral Traits (belief 
in One God (tawhid), God-consciousness (taqwa), virtuous conduct (birr) or 
integrity through moral discipline, empowering constancy (*azm) and courage, 
persevering in goodness (sabara), love (hubb) or empathic altruism (ihsan) 
and being fair and just (rashad). The signs (ayat) in each section (ruku) teach 
any or every one of the Nine Intellectual Standards or any and every one of 
the Eight Elements of Reasoning Strategies or any or every one of the Seven 
Quranic Moral Traits. 

This is the key to critical thinking. We do not learn “what” to think, but, 
rather, "how" to think. Using the Eight Elements of Reasoning Strategies 
as an example, critical thinking can be summarized in the following sentence: 
Whenever we think, we think for a purpose within a point of view based on 
assumptions leading to implications and consequences. We use concepts, 
ideas and theories to interpret information (data, facts and experiences) in 
order to answer questions, solve problems, and resolve issues. 

The point of view in all cases is that of the Quranic message and the var- 
ious individuals and groups that it addresses as this series is a course in 
Quranic Studies as well as a course in the chronological history of the life of 
the blessed Prophet (sira). Each student is encouraged to come up with his or 
her own questions and responses to those questions in order to leam how to 
become the Quranic critical thinker as the Quranic teaches us HOW to think. 

It is important to note that there is no correct or incorrect answer. The im- 
portant point is to go through the process with as many of the sections as one 
is able to do. Little by little, this will help each student or reader to develop 
into critical thinkers or "discemers" of the Quranic message creating a bond 
between them and the Quranic message. 

Once we learn to analyze signs and sections of the Quranic message, we 
will close the gap between our beliefs and how we live our lives. They will 
each motivate the other. There will no longer be a disconnect between the two 
so that we claim to bear witness with our tongues, but our hearts are not on 
the same page as what our tongue expresses. It is important to note that the 
order of The Nine Intellectual Standards or The Eight Elements of Rea- 
soning Strategies or The Seven Quranic Moral Traits is not important. With 
the grace of God, once all are present, they coalesce into a sense of unity in 
our thoughts and behaviors. 


THE NINE INTELLECTUAL STANDARDS 
1. LOGIC (REASONABLE: 'AQALA, 'AQL) 
2. DEFINITIVENESS (ТО BE PRECISE: MUHKAMA) 
3. CONNECTEDNESS (CONTAINING COMPLEXITIES AND INTERRELATIONSHIPS: 
(MUQTARIN) 
4. APPROPRIATENESS (TO MAKE RELEVANT: SADID) 
5. WORTHINESS (FOCUSING ON THE IMPORTANT, NOT TRIVIAL, 


PREFACE 
САН) • 10 • (628-629 CE) 
TO BE SIGNIFICANT: AHL) 
6. NUMEROUS OR MULTIPLE VIEWPOINTS: ‘DHARA’A) 
7. RIGHT JUDGMENT (RUSHD) 
8. CLARITY (UNDERSTANDABLE, TO BE CLEAR: TABAYYANA) 
9. BEING Елік AND JUST (‘AQL, RIGHT-MINDED (RASHAD)) 


THE EiGHT ELEMENTS OF REASONING STRATEGIES 
1. EMBODYING A POINT OF VIEW, FRAME OF REFERENCE, PERSPECTIVE 
(RECOLLECT, BEAR IN MIND, TAKE FOR GRANTED: TADHAKKUR) 
THINKING INDEPENDENTLY 
DEVELOPING INSIGHT INTO EGO-CENTRICITY OR SOCIO-CENTRICITY 
EXPLORING THOUGHTS UNDERLYING FEELINGS AND FEELINGS 
UNDERLYING THOUGHTS 
DEVELOPING INTELLECTUAL CURIOSITY 
2. GENERATING A PURPOSE, AIM, GOAL, OBJECTIVE: (CONSIDER: RA'A) 
CLARIFYING ISSUES OR CONCLUSIONS 
CLARIFYING AND ANALYZING THE MEANINGS OF WORDS OR PHRASES 
READING CRITICALLY: CLARIFYING OR DISCERNING THE SACRED TEXT 
LISTENING CRITICALLY: THE ART OF SILENT DIALOGUE 
3. RAISING QUESTIONS, PROBLEMS, ISSUES: (REFLECT: TAFAKKARA) 
PRACTICING DISCUSSION: CLARIFYING AND QUESTIONING 
INTERPRETATIONS 
REASONING DIALOGICALLY: COMPARING INTERPRETATIONS 
REASONING DIALECTICALLY: EVALUATING INTERPRETATIONS 
KNOWLEDGE, WISDOM 
DEEP QUESTIONING 
4. UsiNG INFORMATION, DATA, FACTS, OBSERVATIONS, 
EXPERIENCES, REASONED JUDGMENTS (EVIDENCE: BASIRAH) 
DEVELOPING CRITERIA FOR EVALUATION: CLARIFYING VALUES 
AND STANDARDS 
ANALYZING OR EVALUATING ACTIONS 
DISTINGUISHING RELEVANT FROM IRRELEVANT INFORMATION 
GIVING REASONS AND EVALUATING EVIDENCE 
5. MAKING INTERPRETATIONS, INFERENCES, CONCLUSION, SOLUTIONS 
(UNDERSTANDING: TABASSUR) 
ANALYZING OR EVALUATING ARGUMENTS AND INTERPRETATIONS 
MAKING PLAUSIBLE INFERENCES OR INTERPRETATIONS 
RECOGNIZING CONTRADICTIONS 
NOTING SIGNIFICANT SIMILARITIES AND DIFFERENCES 
6. UTILIZING CONCEPTS, DEFINITIONS, PRINCIPLES, MODELS 
AND VOCABULARY (RECALL: IDHDHAKARA) 
COMPARING ANALOGOUS SITUATIONS: REFRAMING INSIGHTS TO 
NEw CONTEXTS 


PREFACE 
САН) = 11+ (628-629 СЕ) 
DEVELOPING ONE'S PERSPECTIVE: CREATING OR EXPLORING 
ARGUMENTS 
MAKING INTERDISCIPLINARY CONNECTIONS 
COMPARING AND CONTRASTING IDEALS WITH ACTUAL PRACTICE 
THINKING PRECISELY ABOUT THINKING 
7. MAKING ASSUMPTIONS, PREPOSITIONS, TAKING FOR GRANTED 
(OPINIONS: ZUNUN) 
8. GENERATING IMPLICATIONS, CONSEQUENCES (PONDER, EVALUATE: 
TADABBUR) 
GENERATING OR ÁSSESSING SOLUTIONS 
EXPLORING IMPLICATIONS AND CONSEQUENCES 


THE EIGHT ELEMENTS OF REASONING STRATEGIES IN DETAIL 
1. Embodying a Point of View, Frame of Reference, Perspective 
(Recollect, Bear in Mind, Take to Heart (tadhakkur)): Whenever we 
think, we think within a point of view. What is the Quranic point of 
view in these signs? Does the Quran follow universal intellectual 
values of clarity, precision, consistency, relevance, sound evidence, 
good reasons, logic, fairness? 
2. Generating a Purpose, Aim, Goal, Objective (Consider (ra 'a)): 
My purpose in addressing the Quranic purpose in these signs is. . .? 
Know exactly what you are after. Make sure you are not operating 
with a hidden agenda and that your announced and real purposes are 
the same. Whenever we think, we think for a purpose. What is the 
Quran's fundamental purpose in revealing these signs? Are there 
multiple points of view? 
3. Raising Questions, Problems, Issues (Reflect (tafakkara)): What 
is the key question I am trying to answer. State the question as clearly 
and precisely as you can. Details are very important. 
4. Using Information, Data, Facts, Observations, Experiences, 
Reasoned Judgments (Evidence (basirah)): Actively seek the in- 
formation most relevant to the question. Include in that information 
options for action, both short-term and long-term. We use experi- 
ences, facts and data that the Quran gives us. What information does 
the Quran give in these signs? What information do I need to answer 
my question? 
5. Making Interpretations, Inferences, Conclusions, Solutions 
(Understanding (tabassur)): After reasoning (discerning) the above 
points, decide what the best answer (conclusion) to the question is. 
What inferences, judgments or conclusions do these signs make? 
What are my most fundamental inferences or conclusions based on 
these Quranic signs? 
6. Utilizing Concepts, Theories, Definitions, Axioms, Laws, Prin- 
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ciples, Models, Vocabulary (Recall (idhdhakara)): The most im- 
portant concepts, theories or ideas | need to use in my thinking are 
... ? Figure out all significant ideas needed to understand and answer 
your question. You may need to analyze these concepts. Use a good 
dictionary. Inferences or conclusions are based оп Quranic concepts 
and theories. What is the most basic concept in my question? What 
Quranic terms have I leamed? 
7. Making Assumptions, Presuppositions, Taking for Granted 
(Opinions (zunun)): Some important assumptions I am using in my 
thinking are ... ? Figure out what you are taking for granted. Watch 
out for self-serving or unjustified assumptions. The Quranic point of 
view is based on some assumptions. What assumptions is the Quran 
using in its reasoning? What assumptions am I using in my reasoning 
from the Quranic revelation? 
8. Generating Implications, Consequences (Ponder (tadabbur)): 
Evaluate options. Take into account the advantages and disadvan- 
tages of possible decisions before acting? What consequences are 
likely to follow from this or that decision? The Quranic assumptions 
and my assumptions lead to implications and consequences. What 
are the implications of the Quranic reasoning? What are the impli- 
cations of my reasoning? Am I correct in understanding the Quranic 
implications? 


THE SEVEN QURANIC MORAL TRAITS 
1. BELIEF IN ONE GOD (TAWHID) 
2. GOD-CONSCIOUSNESS (TAQWA) 
3. VIRTUOUS CONDUCT THROUGH MORAL DISCIPLINE (MORALLY OBLIGATED: 
QANATA, GOODNESS, BIRR) 
4. EMPOWERING CONSTANCY, COURAGE (AZM) 
5. PERSEVERING IN GOODNESS (STEADFAST: SABARA) 
6. EMPATHIC ALTRUISM (LOVE, MERCY, COMPASSION: HUBB) 
7. FAIRNESS (NOT SELF-SERVING OR EGO-CENTRIC: ‘AQSATA) 
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Each Lesson begins with a critical thinking (furgan) standard, strategy or 
Quranic moral trait. It is important to note that when leaming HOW to think 
which the Quran teaches, there is no specifically correct answer. It is going 
through the process of Quranic understanding that we leam HOW to think. 

Book Year 20 presented here begins with Lesson 107 and Quranic Chapter 
66, the 107th chapter revealed followed by Quranic Chapters 64, 61 and fi- 
nally Lesson 110 and Quranic Chapter 62, the 110th chapter revealed. 
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PRELUDE 


THE CAMPAIGN TO KHAYBAR 

After his retum from al-Hudaybiya the Messenger stayed in Madinah dur- 
ing Dhu al-Hijja and part of al-Muharram, the polytheists superintending the 
pilgrimage. Then he marched against Khaybar. 

The Messenger realizes that now that there is a truce with the ungrateful 
who practice ingratitude to the One God, it is time to secure the northern areas, 
the tribes of which had been instrumental in supporting the ungrateful at the 
Battle of the Confederates. He turns towards Khaybar, occupied by Jews who 
are hostile to the Quranic message. 

Khaybar is an area of fortresses which had deemed to be impregnable. 
Although news traveled from Madinah to Khaybar that the Messenger is plan- 
ning to besiege the fortresses, the Jews pay no heed because they have an 
army of 10,000 men and have been promised a 4000 strong army support from 
the Ghatafan tribe. The Muslim army arrives at Khaybar and takes position 
between Khaybar and its allies of the Ghatafan. All of this is done silently 
during the night. In the morning, when the farmers leave the fortress to go to 
their farm areas, they see the Muslim army. 

The Messenger cries out::God is Greater; Khaybar is crushed!. And then 
he recites 37:177. The Jews hold a council and decide to defend the fortresses 
in separate groups. This decision came from their lack of unity which is re- 
vealed in the Quran (see 59:14). The Jewish tribes did not realize that they 
are up against a small, but united, army as the Quran proclaims in 61:4 and 
promises them victory in 2:249. 

The Muslim army attacks the fortress closest to them on the first day. 
Garrisons from the other fortresses do not march out to help that garrison and 
it falls to the Muslim forces. In spite of the fact that the Khaybar army is 
known for its marksmanship in shooting arrows, and the nurses, including 
Umm Salamah, Safiyyah bint Abd al-Muttalib, Umm Ayman, Nusaybah, and 
Umm Sulaym, are prepared, the Muslims’ shields hold the arrows at bay. 

On the sixth night, when little more than the first garrison had been taken, 
'Umar captures a spy who tells the Muslim army which fortress they may 
most easily capture and in which are located many weapons and war machines 
that had been used in the past to capture other fortresses. The Muslims take 
that fortress the next day and bring out the war machines including a ballista 
for hurling rocks and two testudos for bringing men up to the walls beneath a 
roof that is impregnable so they could go through the entrance. All of the 
smaller fortresses fall to the Muslims. 

However, the Muslims face great resistance when they try to take the 
fortress named Naim. On the night before the attack, the Messenger says: To- 
morrow I will give the standard to a man whom God and His Messenger love. 
God will give us victory by his hands; he is not one who turns back in flight. 

The standard that the Messenger had taken to Khaybar is a large black 
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one made from a cloak of Ayisha called "the Eagle." This he gave to Ali ibn 
Abi Talib and he prays for victory which is granted after a great struggle on 
the part of the Muslim forces. 

The Jews inside the remaining fortresses are wondering what had hap- 
pened to the Ghatafan tribes' forces which had been promised to them. They 
do not know that the 4000 strong army had left their camp and had been mov- 
ing towards Khaybar when they heard a voice saying: Your people! Your peo- 
ple! Your people! and they feared that the Muslims had attacked their homes 
instead of Khaybar so they returned to their own area. There they found every- 
thing in order, but decided that because of the delay they would not reach 
Khaybar on time to participate in the defeat of the Muslims which they thought 
had already come about. 

Finally the Muslims faced the most difficult of the fortresses of Khaybar, 
that of the Citadel of Zubayr. The Muslim army besieged it for three days with 
no apparent effect on the people inside. Then a Jew slipped out from another 
fortress and in retum for the safety of himself, his family, and his property, he 
told the Muslims that the people inside the Citadel of Zubayr had access to an 
underground river from inside the fortress so they did not store any water. If 
the Muslims prevented this water from flowing under the fortress, they would 
succeed in their siege. This is done and the Citadel of Zubayr falls to the Mus- 
lims. 

Finally the Muslims besiege the last of the fortresses to offer any resist- 
ance, the one called Qamus. This fortress belonged to the leader of the Ki- 
nanah, the most wealthy and powerful of the Jewish Nadir clans. They hold 
out for fourteen days when finally they decide to negotiate with the Messenger. 
The Messenger agrees in exchange for their surrender of all of their property, 
the people could leave and no one would be killed or made captive. He warns 
the head of the Kinanah clan, however, that if anyone is caught trying to take 
any of his property with him, he would be killed. 

As the people begin to leave the Messenger asks the leader of the Kinanah 
where the treasures of the Nadir tribe are, the ones that they would carry 
through the streets in their processions. The leader says that the treasure had 
been sold in order to buy arms and weapons for war. It is not long before the 
Muslims find the treasure and learn that the leader of the tribe himself had 
tried to hide it. He is put to death as he had been warned would happen. 

The rest of the fortresses surrender on the same terms. А delegation is 
then sent to the Messenger asking if the Jews can remain as farmers of the 
land and that they will give half the annual produce to Madinah, in exchange. 

The Messenger agrees on condition that if he decides in the future they should 
be exiled, they will comply. 
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Lesson 107(1). CRITICAL THINKING STRATEGY 
EXPLORING THOUGHTS UNDERLYING FEELINGS 
AND FEELINGS UNDERLYING THOUGHTS 

In order to better analyze ourselves, we need to separate our sense of rea- 
son from their emotions, our nafs al-natiqah from our nafs al-ammarah as if 
we had two opposing parts in our mind. Yet, they are closely connected. Our 
reason is based on some level of our emotions and our emotions are based on 
some level of our reasoning. To develop self-understanding, to come to know 
who we are, we need to understand the connection between the two. 

Those who develop Quranic critical thinking come to realize that they 
are responding to a situation with their feelings (emotions) rather than with 
their reason (thought). They realize that their feelings would change if they 
understood the situation in a different way. 

The Quran cautions: 

It has been found that uncritical thinkers are likely not to see any rela- 
tionship between their feelings and their thoughts. This allows them to escape 
any responsibility for their feelings and thoughts and their resulting actions 
or behavior. The Quran says: 

If we tend to base our decisions on our emotions, we need to understand 
them by asking ourselves the Quranic question: Do they feel that they want 
other than the way of life of God (din) while to Him submitted whatever is in 
the heavens and the earth willingly or unwillingly and they are returned to 
Him? (3:83) 


QURANIC CHAPTER 66: THE FORBIDDING (AL-TAHRIM) 
SIGNS 66:1-66:7 
Madinah: O Prophet! Why have you forbidden 
what God permitted to you. 
Looking for the goodwill of your spouses? 
And God is Forgiving, Compassionate, (66:1) 
God imposed on you the dissolution of such of your oaths. 
And God is your Defender. 
And He is The Knowing, The Wise. (66:2) 
And mention when the Prophet confided 
to one of his spouses a discourse, 
she, then, told it to another. 
God disclosed to him of it. 
He acquainted her with some of it and turned aside some of it. 
When he told her about it, she said: 
Who communicated this to you? 
He said: The Knowing, The Aware told me. (66:3) 
If you two repent to God, the hearts of you both 
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will be bent towards it. 
And if you helped one another against him, 
then, truly, God, He is his Defender and Gabriel 
and ones in accord with morality, the ones who believe. 
And the angels after that are his sustainers. (66:4) 
Perhaps if he divorced you (f), his Lord will cause in exchange 
for him spouses better than you (f), 
ones who submit (f) to One God, ones who believe (f), 
ones who are morally obligated (f), 
ones who repent, ones who worship (f), 
ones who are inclined to fasting (f), 
women previously married and virgins. (66:5) 
O those who believed! Protect yourselves and your people 
from a fire whose fuel is humanity and rocks 
over which are angels, harsh, severe 
who rebel not against whatever God commanded them 
and they accomplish what they are commanded. (66:6) 
O those who were ungrateful! Make not excuses this Day. 
You are only given recompense 
for what you had been doing. (66:7) 


COMMENTARY? 
PROLOGUE 

God has willed that the Quranic message should be His final 
message, and the code of living it outlines should be the one suitable 
for the rest of human life. Furthermore, the life of those who believe 
in the Quranic message should be consistent with the law that gov- 
ems the universe, and the message should be the faith to guide human 
life and shape all its activities. Therefore, He made this code of living 
comprehensive and perfect, catering for all human abilities and po- 
tentials. At the same time, this code elevates such abilities and po- 
tentials to the level suited for the creature God has placed in charge 
of the earth, honoring him above many of His other creatures, and 
blowing into him of His own spirit. Consistent with this will of His, 
God has made the Quranic message naturally forward-looking. It en- 
ables life to grow while at the same time elevating it to the highest 
standard of purity. It does not stop any creative aspect or suppress a 
useful potential. On the contrary, it awakens and enhances these 
while ensuring a proper balance between forward movement and ris- 
ing to a higher horizon. It is this which prepares the human spirit in 
this life for the superior happiness and bliss of the life to come, and 
the human mortal for a life everlasting. 

God has also willed that the Messenger who delivers this final 
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message should be a man who reflects the faith, with all its distinctive 
characteristics and its special nature. Thus, as he goes through life, 
the Prophet becomes a true and practical translation of this faith, its 
nature and direction. He is an ordinary human being whose human 
abilities have attained a high standard: physically strong, with perfect 
constitution, sound senses, alert, able to perfectly feel all there is to 
feel. At the same time, he is full of emotion, naturally alert and sen- 
sitive, appreciates beauty, and is receptive and responsive. Moreover, 
he is of great intelligence, broad-minded, strong-willed, and he con- 
trols his feelings and reactions. Above all this, he is the Prophet 
whose soul reflects pure light, able to undertake the night joumey 
from Makkah to Jerusalem and his subsequent ascendance to heaven. 
He is the one who is addressed from on high, sees the light of his 
Lord, and whose nature is in touch with the nature of everything in 
the universe: small and large stones greet him, the branches of trees 
уеагп for contact with him, and Uhud, the mountain, shakes at his 
presence. All these powers and potentials are balanced within his per- 
sonality in such a way as to reflect the balance of the faith he has 
been chosen to present to humanity. 

God has made the Messenger's life, its private and public as- 
pects, an open book for the benefit of his followers and humanity at 
large. They can read in it all aspects of the Quranic message and its 
practical implementation. Therefore, there is nothing in it that is se- 
cret or limited to a closed circle. Indeed, many of its aspects are stated 
in the Quran, revealing things that for an ordinary person are nor- 
mally kept private. Indeed, even those aspects of human weakness, 
which are beyond our control, are left open for all to see. We almost 
see the wisdom behind so revealing such aspects of the Messenger's 
life to humanity. Nothing in his person or in his life belongs exclu- 
sively to him. He and all aspects of his life belong to his message. 
Why should, then, any aspect of his life be hidden? His life is the 
Quranic message, something that is both close to us and easy to im- 
plement. The Messenger is assigned the task of presenting it in prac- 
tice in his own life, just as he presents it by word and directive. This 
is the role assigned to him. 

His Companions—may God be pleased with them and reward 
them well—conveyed to us all the details of his life. Nothing, 
whether of little or great importance in his daily life, is left un- 
recorded. It was part of God's will to have such a detailed record of 
His Messenger's life, or rather to have a detailed record of the 
Quranic message as lived by the Messenger. What his Companions 
reported is added to what the Quran records of the Messenger's life 
and both form an everlasting record of this noble life, which benefits 
all humanity. 
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THE MESSENGER'S WIVES 

In its opening section, this Chapter presents an episode of life 
in the Messenger's home, showing some of the reactions and re- 
sponses between some of his wives, and between them and himself. 
It also shows how these reactions and responses were reflected in the 
life ofthe Muslim community as a whole. This is followed by direc- 
tives given to the community on the basis of what took place in the 
Messenger's homes, between his wives. The time when these events 
took place is not precise, but reference to the various reports detailing 
them confirm that they definitely occurred after the Prophet's mar- 
riage to Zaynab bint Jahsh. 

It may also be useful to give here a summary of the Messenger's 
marriages and his home life at that time. This will enable us to visu- 
alize the events referred to in the Chapter. This brief outline is based 
on the work by Ibn Hazm and the Messenger's biography by Ibn 
Hisham. We will also add some brief comments as appropriate. 

The Messenger's first wife was Khadija bint Khuwaylid. He was 
25 when he married her. She was 40. She died three years before the 
Prophet's migration to Madinah. He did not marry another wife dur- 
ing her lifetime, and by then he was over 50 years of age. 

After Khadijah's death, the Messenger married Sawdah bint 
Zimah. She was a widow of al-Sakran ibn Amr ibn Abd Shams. Her 
husband was one of the early Muslims, and he was among the first 
migrants to Abyssinia. When he died, the Messenger married her. 

He then married Ayisha bint Abu Bakr. She apparently was 
young, and he did not hold his wedding with her until he had settled 
in Madinah. She was the only virgin he married. It is said that she 
was only nine years of age at the time of her marriage. By the time 
he passed away, she had been with him nine years and five months. 

The Messenger then married Hafsa bint Umar, just over two 
years after settling in Madinah. She had been married before. Her fa- 
ther had offered her in marriage to Abu Bakr and to Uthman, but they 
both declined. The Messenger had promised her father something 
better for her so he married her himself. 

The Prophet also married Umm Salamah. Her first husband, Abu 
Salamah, was wounded at the Battle of Uhud, and his wound did not 
heal until he died. The Prophet then married her, looking after her 
children by her first husband. 

He then married Zaynab bint Khuzayma. Her first husband, 
Ubaydah ibn al-Harith ibn Abd al-Muttalib, was killed at the Battle 
of Badr. Zaynab died during the Prophet's lifetime. It is also reported 
that her first husband was Abd Allah ibn Jahsh who fell a martyr at 
the Battle of Uhud. Perhaps this report is more accurate. 
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Zaynab bint Jahsh was his next wife. He himself had given her 
in marriage to Zayd ibn Harithah, his former servant whom he had 
adopted as a son, but marital life between her and Zayd was fraught 
with difficulties. So, Zayd divorced her. She was pretty. Indeed, she 
was the one Ayisha's felt most able to compete with because she was 
the Prophet's cousin, born to his paternal aunt, and because of her 
beauty. 

Juwayriyyah bint al-Harith was the next wife to be taken by the 
Messenger. This was in the middle of the sixth year of the Islamic 
calendar. Ibn Ishaq attributes the following report to Ayisha: When 
the Prophet distributed the women taken as POW/slaves after the Ex- 
pedition of al-Mustalaq, Juwayriyyah fell to Thabit ibn Qays ibn 
Shammas or his cousin. She made an agreement with him to buy her 
own freedom. She was very pretty. Anyone who saw her felt very at- 
tracted. She went to the Messenger seeking his help in paying what 
she owed for her freedom. When I saw her at my doorstep, І hated 
her, realizing that the Messenger would see of her beauty what I saw. 
She entered his room and said to him: Messenger of God. І am 
Juwayriyyah bint al-Harith. My father is the chief of his tribe. You 
are not unaware of the trouble that has befallen me. [ am here to seek 
your help in paying for my freedom after І had made an agreement 
to so buy myself. The Messenger said to her: What about something 
better? She asked him: What is that, Messenger of God? He said: I 
will pay for your freedom and marry you. She said: І accept. He said: 
It is done. 

Mariyah the Copt, a POW/slave/concubine was presented to the 
Messenger by the ruler of Egypt. She bore him a son named Ibrahim 
who died at a young age. Mariyah remained a POW/slave-concu- 
bine. 

The Messenger married Umm Habibah bint Abu Sufyan after 
the al-Hudaybiyah Peace Treaty. She had migrated to Abyssinia, but 
her husband, Ubayd Allah ibn Jahsh, who converted to Christianity 
there and left her. The Messenger proposed marriage to her. It was 
King Negus who officiated at the marriage and paid her dowry on 
behalf of the Prophet. She then returned to Madinah. 

Following the Battle of Khaybar, the Messenger married 
Safiyyah bint Huyayy ibn Akhtab. Her father was the chief of the 
Jewish tribe, al-Nadir. She had been married to Kinanah ibn Abl al- 
Нидауа, a Jewish leader. Ibn Ishaq reports that she was brought to 
him with another woman who had fallen prisoner. Bilal walked them 
through the battlefield passing a number of Jews who had been slain. 
The other woman cried out loud as they passed by, throwing dust 
over her own head. The Messenger said: Take this devil woman away 
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from me. He ordered that Safiyyah be kept behind him, throwing his 
robe over her. His Companions thereby realized that he would take 
her himself. The Messenger is reported to have said to Bilal: Are you 
devoid of compassion? How can you walk two women through the 
grounds where their men folk have been killed? 


Maymunah bint al-Harith ibn Hazn was the maternal aunt of 
Khalid ibn al-Walid and Abd Allah ibn Abbas. Before marrying the 
Messenger she was married to Abu Ruhm ibn Abd al-Uzza, or per- 
haps, Huwaytib ibn Abd al-Uzza. 

Rayhanah bin Zayd from the Jewish al-Nadir tribe captured with 
the POW/slave-concubines after the defeat of the Qurayzah tribe. 
She remained his POW/slave-concubine until her death. She died be- 
fore the Messenger. 

At the death of the Messenger, three of his wives had passed 
away before him and Mariyah remained a POW/slave-concubine 
after his death. Many of the tribes had been eager to claim a marriage 
relationship with the Messenger. 

Thus, we see the special reasons that made it necessary for the 
Messenger to marry each of his wives. He was chosen as a human 
being, but with superior qualities and characteristics. Different as 
they were, his motives for whatever he did in his life, including his 
marriages, matched his superior qualities. In his home, he lived with 
his wives as a human being entrusted with the delivery of God’s mes- 
sage. Indeed, God commanded him to declare the fact: Say: Glory 
be to my Lord! Have I been but a mortal Messenger? (17:93) 


THE EVENT 

The opening section (66:1-66:7) of the Chapter speaks of an 
event in the lives of the Prophet and his wives. Based on this incident 
and the directives issued in connection with it, particularly the re- 
quest that the two conspirators among the Prophets wives repent, the 
Chapter also calls on believers to repent of their sins and requires 
that heads of families ensure their families are well brought up. They 
are specifically urged to protect themselves and their families from 
hell. A direct image of hell is also included here. The Chapter then 
concludes by citing various examples. Noah's and Lot's wives are 
shown as examples of ingratitude in a house emanating belief, while 
Pharaoh’s wife is depicted as someone holding to right faith while 
living in a house full of the ungrateful. Mary is also shown as a pure 
woman who received a breath of God’s spirit and believed in God’s 
words and scriptures. (66:1-66:5) 


Lesson 107(1) 
(7AH) * 25 • (628-629 CE) 


THE REPORTS 

The Prophet used to have a honey drink at Zaynab bint Jahsh's 
home and then stay for some time with her. Hafsa and Ayisha secretly 
agreed that when he came to either of them they would say to him: 
You have eaten maghadfir (maghdfir is a glue-like type of food with 
a sweet taste and bad smell); I can smell it. When this occurred, he 
said: No. I only had a honey drink at Zaynab's. I will not do it again, 
and I have made an oath to this effect. Do not tell anyone of this. 
This is what he prohibited himself, even though it was permissible 
for him to have. 

It seems that either Ayisha or Hafsa told her co-conspirator of 
the Messenger's decision to no longer take this honey drink. God 
then informed him of the same. He went back to her and mentioned 
some of what went on between the two of them, but without recount- 
ing it all in order not to embarrass her. He only touched upon the 
subject so that she realized that he was aware of it all. Surprised, she 
asked him: Who told you all this? It might have occurred to her that 
his other wife was the one to tell him. He said: The Knowing, The 
Aware told me. (66:3) 

His information, then, was given by the One who knows it all, 
which, in turn, implies that the Messenger was also aware of it in 
toto, not merely what he mentioned to her. 

This incident angered the Messenger, exposing as it did that in- 
trigue was going on in his home. He, therefore, swore that he would 
not touch any of his wives for a full month. People in the Muslim 
community also heard that the Messenger was thinking of divorcing 
his wives. This Chapter was then revealed and the Messenger's anger 
subsided. Subsequently, he resumed his life with his wives. 


THE QURANIC DISCUSSION 

We will now look at its treatment in the Quran, The Chapter be- 
gins with a mild reproach by God to His Messenger: O Prophet! Why 
have you forbidden what God permitted to thee. Looking for the 
goodwill of your spouses? And God is Forgiving, Compassionate. 
God imposed on you the dissolution of such of your oaths. And God 
is your Defender. And He is The Knowing, The Wise. (66:1-66:2) 

The reproach is mild but effective. It is not proper for a believer 
to prohibit himself something that God has made lawful. The Prophet 
had not imposed a legal prohibition on himself with regard to the 
honey drink he liked or to Mariyah. He only decided to refrain from 
enjoying either. This gentle reproach makes it clear that it is not right 
to deliberately deprive oneself of what God has made lawful in order 
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to арреаѕе someone else. Тһе comment at the end of the sign is: And 
God is Forgiving, Compassionate. (66:1) This suggests that such de- 
liberate action would require questioning unless it was overlooked 
by an act of God`s forgiveness and grace. 

As for the oath that the Quranic text suggests the Messenger 
made. God stated a way for him to release himself from it. This 
means that an oath that establishes a situation other than what is best 
should be atoned for so as to release oneself from it and then take up 
the better option. And God is your Defender. (66:2) He helps you to 
overcome your weaknesses and to cope with what may be hard for 
you. Therefore. he has ordained for you a way out of your oaths so 
as to ensure that you do not incur unnecessary hardship. And He is 
The Knowing, The Wise. (66:2) He legislates for you on the basis of 
His absolute knowledge and perfect wisdom. He only commands you 
to do what is within your power and what is best suited for you. 
Therefore, do not prohibit yourselves anything other than what He 
has forbidden, and continue to make lawful only what He has made 
lawful. It is clear that the comment here fits perfectly with the direc- 
tive already stated. 

The Chapter then refers to what the Prophet said to one of his 
wives, but mentions neither its subject matter nor its details. None 
of this is important. What is important, however, is what it signified 
and the knock-on effects it generated: And mention when the Prophet 
confided to one of his spouses a discourse. (66:3) What we are look- 
ing at here is something unique in human history. We are looking at 
a period when there was direct contact between heaven and ordinary 
people. Here is a direct, public and detailed intervention by heaven 
in human affairs. God informs the Messenger of a conversation be- 
tween two of his wives concerning something he had told one of 
them in confidence. When the Messenger mentioned this to the wife 
who had divulged it, he only hinted at a certain aspect of it, rather 
than giving her a detailed account. At the same time, he also informed 
her of the source of his information: it was the One solid source that 
could not be mistaken: She, then, told it to another. God disclosed 
to him of it. He acquainted her with some of it and turned aside some 
of it. When he told her about it, she said: Who communicated this to 

you? He said: The Knowing, The Aware told me. (66:3) 

The choice of God's attributes of perfect knowledge and com- 
plete awareness of everything particularly suit the conspiratory situ- 
ation under discussion. Thus, the one who asked the question is 
reminded of that which she might have forgotten or overlooked. We 
are all so reminded whenever we read the Quran. 

A change of style then follows. The Chapter is no longer report- 
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ing an incident; it is now addressing the two women involved, as if 
the matter is taking place at this very moment: /f you two repent to 
God, the hearts of you both will be bent towards it. And if you helped 
one another against him, then, truly, God, He is his Defender and 
Gabriel and ones in accord with morality, the ones who believe. And 
the angels after that are his sustainers. (66:4) They are, thus, invited 
to turn to God in repentance after their hearts had swerved from right- 
ful action. 

We so realize that the incident had such a profound effect on the 
Messenger as to require the statement that he is given full protection 
by God. Furthermore, Gabriel, the believers and all angels stand 
ready to give him their full support. The Messenger is thus reassured 
and comforted after this serious breach of confidence. Indeed, the 
whole situation must have been considered as very serious, implying 
far-reaching consequences for it to have necessitated such assur- 
ances, They felt that the Messenger's own comfort and the mainte- 
nance of serenity and peace in his home were more important than 
anything else. This, then, gives us a clear indication of how the Mus- 
lim community viewed these developments, a view in line with how 
heaven treated it. It is, then, a correct view. 

The next sign provides similar import. It details the qualities of 
the women whom God may give to His Messenger, should he divorce 
his current wives. This is addressed to all his wives by way of an im- 
plicit threat: Perhaps if he divorced you (f), his Lord will cause in 
exchange for him spouses better than you (f), ones who submit (f) to 
One God, ones who believe (f), ones who are morally obligated (f), 
ones who repent, ones who worship (f), ones who are inclined to fast- 
ing (f), women previously married and virgins. (66:5) They are, thus, 
indirectly called upon to adopt these qualities. The first quality is full 
submission to God and the fulfilment of all religious obligations. 
Next, is complete faith that leads to surrendering oneself to God, 
which is the literal meaning of the Arabic word islam. Devotion, the 
third quality, means conscious obedience of God. The Messenger's 
wives should also be penitent, which means that they should regret 
any slip into sin and follow this by turning to do God's bidding. To 
worship in humility is another quality they should possess. It is the 
means by which to communicate with God and express our submis- 
sion to Him. Thoughtful reflection is how we have translated the 
quality the Chapter that literally means wandering, contemplating. 
What it means here is that they always reflect on God's creation and 
contemplate the great universe He has created. Having all these qual- 
ities, these new wives would be either virgins or previously married, 
in the same way as the Messenger married those wives already with 
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him. 

This warning was apparently necessary because of the telling 
effect their conspiracy had on the Messenger, incurring his anger. He 
was never given to anger, but the matter was clearly serious. The 
Messenger felt comforted and reassured when these signs were re- 
vealed, addressing him personally as also members of his household. 
Thereafter, the atmosphere in his blessed home regained its serenity 
as a direct result of God's statements. This was an honor given to the 
Prophet and his household, given their important role in the solid im- 
plementation of God's code for human life. 

We have thus seen a picture of the home life of the man who 
was entrusted with establishing a nation and a state on hitherto un- 
known lines. This nation was to be entrusted with the fulfilment of 
divine faith in its final form. It was to be the practical establishment 
of a devout society that sets the example for future generations. We 
see also a picture of a man of exceptional greatness and nobility. Yet, 
he lived his humanity just as he fulfilled the tasks of his prophethood; 
the two were intertwined. It was God's will that he should be a 
human Messenger delivering His last message to humanity, outlining 
a perfect code for all humanity. 

It is a perfect message delivered by a perfect Messenger. One 
aspect of its perfection is that its every adherent remains a human 
being: none of his abilities or talents are suppressed or prevented 
from developing and flourishing. At the same time, it cultivates and 
educates him so as to attain the highest standard within his power. 

Thus has been the method of the Quranic message with those 
who understood it well and who have molded their lives on the basis 
of its teachings. They became living examples of it. The Messenger's 
practical life, with all that it involved of human experience, endeav- 
ours, strengths and weaknesses, was intertwined with the divine mes- 
sage. Ás we see in the case of those who were closest to him and his 
own family, his life was the practical example of how to live the mes- 
sage. It set the model for those who wish to learn an easy and prac- 
tical way of implementing God's message. It also steered away from 
theoretical assumptions that have no practical effect. 

God's purpose was thus fulfilled: the final message to humanity 
was revealed in full, the Messenger who could receive it and give it 
its practical form was chosen, and his life was left as an open book 
for all, studied and reviewed by one generation after another. 


À BELIEVER'S RESPONSIBILITY 
Now the Chapter addresses the believers enjoining them to fulfil 
their family duties, providing good education, admonition and re- 
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minders so that they protect themselves and their families from hell. 
It provides an image of the fire and how the ungrateful stand before 
it. In line with the call to those involved in the earlier event to turn 
to God in repentance, the same call is made to the believers, adding 
an image of heaven which awaits those who repent of their sins. This 
second section of the Chapter concludes with a call on the Messenger 
to strive hard against the ungrateful and the hypocrites: 

O those who believed! Protect yourselves and your people from 
a fire whose fuel is humanity and rocks over which are angels, harsh, 
severe who rebel not against whatever God commanded them and 
they accomplish what they are commanded. O those who were un- 
grateful! Make not excuses this Day. You are only given recompense 
for what you had been doing. (66:6-66:7) 

А believer's responsibility with regard to himself and his family 
is heavy and awesome. He and his family are liable to punishment 
in the fire of hell and it is his responsibility to protect himself and 
his family from such a dreadful fate. It is a terrible fire w/tose fuel is 
humanity and rocks, (66:6) People there are treated in the same way 
as stones: cheap, abject and thrown away with a total disregard as to 
what may happen to them. A fire fuelled by stones must blaze 
fiercely, and a torment that combines its scourge with humiliation 
compounds the suffering. Everything about it is absolutely terrible: 
over which are angels, harsh, severe so that they suit the punishment 
they are required to administer: who rebel not against whatever God 
commanded them and they accomplish what they are commanded. 
(66:6) By nature they always obey every command God gives them, 
and are well able to carry out any such assignment. Possessing such 
qualities, they are chosen to guard the fire of hell, while every be- 
liever is responsible for protecting himself and his family from it. He 
has to attend to his responsibility now, in this life, before it is too 
late. When the chance is gone, no excuse is acceptable. The unbe- 
lievers will try to present excuses, but they are confronted with the 
facts that leave them in utter despair: O those who were ungrateful! 
Make not excuses this Day. You are only given recompense for what 
you had been doing. (66:7) That day is not a time for presenting ex- 
cuses. It is the day when reward and punishment are given. The un- 
believers will only take what their own actions incur. 

The Quranic message speaks of a faith that takes care of the fam- 
ily. Therefore, it sets certain duties and responsibilities a believer 
must fulfil with regard to his home and family. The home is the nu- 
cleus of the Muslim community. Muslim families are the cells that 
make up the Muslim society. Every single home is a fortress of faith 
that must have no flaw in its internal structure. Everyone inside 
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guards their positions so that no external enemy can infiltrate them. 
Otherwise, the whole society would be penetrated from within, and 
so would fall apart should any external attack occur. It is the first 
duty of a believer to attend to his home and family so that it is inter- 
nally solid and well guarded. Before he tries to present his message 
to others, he must close any loophole within. 

In this set up, a Muslim mother has an essential role to play; a 
Muslim father cannot on his own ensure the security of the fortress. 
Together, the two must cooperate fully in the upbringing of their sons 
and daughters. À group of men on their own can never succeed in 
establishing a Muslim society. [ndeed, it is women who have a more 
important role to play in taking care of the new generation and safe- 
guarding the future of the Muslim community. Hence, the Quran ad- 
dressed both men and women. It set out a system for the Muslim 
home, placing on believers a clear responsibility for their families, 
in the same way as they are responsible for themselves:O those who 
believed! Protect yourselves and your people from a fire whose fuel 
is humanity and rocks. (66:6) 

Advocates of the Quranic message must be fully aware of this 
and ensure that they put it into practice. Their first efforts must be 
addressed to their homes: to their wives and mothers first, and to 
their children and the rest of their families. Great importance should 
be attached to the education of the Muslim woman, so that she can 
make her family home a Muslim home. Anyone who wants his home 
to be based on the Quranic message must start by choosing a Muslim 
wife. Otherwise, the formation of a Muslim community will take far 
too long and its structure will remain weak and flawed. 


STUDENT ASSIGNMENT 
EXAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to implications (consequences). We use vocabulary 
(concepts, ideas and theories) to interpret facts (data, evidence and experi- 
ences) in order to answer questions, (solve problems, and resolve issues). 


EXAMPLE OF How QURANIC CRITICAL THINKING WORKS 
Analyze the following paragraph and determine: 
1. What is the Purpose of the thoughts in this paragraph? 
2. What is the Question(s)? 
3. What Information are you given? 
4. Based on your question, how would you Interpret 
the information? 
5. What is(are) the Concept(s)? 
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6. What is(are) the Assumption(s)? 
7. What is(are) the Implication(s)? 
8. What is its Point of View? 


The Prophet is told to tell the servants of God that God is Forgiving, Com- 
passionate. How will the servants of God be treated in the next life? They will 
be amidst gardens and springs. They will enter in peace as ones who are safe. 
God will reward His servants. Those who are the servants of God will receive 
a great compensation. The consequences for those who are servants of God 
will be eternal peace. The servants of God will be rewarded. 


How would your rate yourself? Put a check by the ability you feel confi- 
dent you have learned. 


I was able to do all of the following and, as a result, am beginning 
to understand my feelings about certain issues. 

Raise basic issues to yourself. 

Explore beneath the surface of things. 

Follow-up problematic areas of feelings. 

Discover the structure of their own thoughts and feelings. 

Develop sensitivity to clarity, accuracy and relevance. 

Arrive at judgment through your own reasoning. 
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LESSON 107(2). CRITICAL THINKING STRATEGY 
DEVELOPING INTELLECTUAL CURIOSITY 

The development of an attitude of intellectual curiosity is of prime im- 
portance in learning how to become a Quranic critical thinker. Quranic 
thinkers need to be curious about their environment just as Umar al-Khattab 
had been regarding the conversion of the people around him. What were they 
listening to? What was Muhammad telling them: Why would my sister and 
her husband have converted? What is special about this message?. 

Critical thinkers need to seek explanations of apparent discrepancies. 
They need to speculate as to possible causes of these discrepancies. In short, 
they need to be predisposed to wonder about the world around them. This 
sense of wonder, this intellectual curiosity that seeks explanations and proffers 
solutions, is something that can be and needs to be encouraged and developed. 


QURANIC CHAPTER 66: THE FORBIDDING (AL-TAHRIM) 
SIGNS 66:8-66:12 


Madinah: O those who believed! 

Turn to God for forgiveness 

remorsefully, faithfully. 

Perhaps your Lord will absolve you 

of your evil deeds and cause you to enter into Gardens 
beneath which rivers run. 

On the Day God will not cover 

the Prophet with shame and those who believed with him. 
Their light will hasten about between them and on their right. 
They will say: Our Lord! Fulfill for us our light and forgive us. 
Truly, You are Powerful over everything. (66:8) 

O Prophet! Struggle against the ones who are ungrateful 
and the ones who are hypocrites 

and be you harsh against them. 

And their place of shelter will be hell. 

And miserable will be the Homecoming! (66:9) 

God propounded an example for those, 

ones who are ungrateful, 

like the woman of Noah and the woman of Lot. 

They both had been beneath two servants of Our servants, 
ones who are in accord with morality. 

But they both (f) betrayed them 

so they avail them not against God at all. 

And it was said: Enter the fire along with ones who enter. (66:10) 
And God propounded an example for those who believed: 
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Behold the woman of Pharaoh; she said: 

My Lord, build for me near You a house in the Garden 

and deliver You me from Pharaoh and his actions 

and deliver me from the folk, 

the ones who are unjust. (66:11) 

And Mary, the daughter of Imran, 

who guarded her private parts, 

so We breathed into it of Our Spirit 

and she established as true the Words of her Lord 

and His Books and she had been 

among the ones who are morally obligated. (66:12) 


COMMENTARY? 

O those who believed! Turn to God for forgiveness remorsefully, 
faithfully. Perhaps your Lord will absolve you of your evil deeds and 
cause you to enter into Gardens beneath which rivers run. On the 
Day God will not cover the Prophet with shame and those who be- 
lieved with him. Their light will hasten about between them and on 
their right. They will say: Our Lord! Fulfill for us our light and for- 
give us. Truly, You are Powerful over everything. O Prophet! Strug- 
gle against the ones who are ungrateful and the ones who are 
hypocrites and be you harsh against them. And their place of shelter 
will be hell. And miserable will be the Homecoming! (66:8-66:9) 

How are the believers to protect themselves and their families 
from the fire of hell? The way is mapped out for them, and they are 
further equipped with great hope: O those who believed! Turn to God 
for forgiveness remorsefully, faithfully. Perhaps your Lord will ab- 
solve you of your evil deeds and cause you to enter into Gardens be- 
neath which rivers run. On the Day God will not cover the Prophet 
with shame and those who believed with him. Their light will hasten 
about between them and on their right. They will say: Our Lord! Ful- 
fill for us our light and forgive us. Truly, You are Powerful over 
everything. (66:8) The way, then, begins with sincere repentance set- 
ting the heart on an honest course that allows no deception. This 
means genuine regret for past sins and a commitment to do what is 
good and required. Such repentance is certain to rid a persons heart 
of any residue sin may leave behind and encourages only what is 
good. Both qualities are necessary to make the repentance sincere 
and effective. 

When repentance is sincere, it brings with it a hope that God 
will forgive the repentant their sins and admit them into heaven on 
the day when the ungrateful are given their humiliating punishment. 
No disgrace will on that day attach to the Messenger or those who 
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followed him and accepted his message. This prospect is very tempt- 
ing as it brings about great honor, with the believers being joined to 
the Messenger as one group treated with dignity when others are 
Shamed. Furthermore, they are given light that their light will hasten 
about between them and on their right. (66:8) Thus they are identi- 
fied among the great multitude, and they can find their way to their 
ultimate goal, which is heaven. 

In that fearful position when everyone is in the grip of worried 
anticipation, they are inspired with a humble prayer: They will say: 
Our Lord! Fulfill for us our light and forgive us. Truly, You are Pow- 
erful over everything. (66:8) The fact that they say such a prayer 
when the situation makes everyone speechless is a sign that their 
prayer will be answered. God inspires believers to offer such a prayer 
only when He will be pleased to answer it. This means that their very 
prayer is a blessing God bestows on them in addition to the honor 
and the light already given to them. 

How different all this is from the fire fuelled by people and 
stones! However, both reward and punishment highlight the respon- 
sibility of every believer to protect himself and his family from the 
fire and to place them in a position where they deserve to receive the 
reward of heaven. In the light of the event that took place in the 
Prophet's home, we can appreciate the message given in these verses. 
A believer is responsible for setting his household on the right way, 
just as he is responsible for ensuring that he purges his heart of sin 
and follows divine guidance. 


OuR OwN HARD TASK 

The situation with the first Muslim community was easier than 
it is in our present day. A Muslim society was already established in 
Madinah, where the Quranic message, its vision of a clean, virtuous 
human life and its laws based on this vision were the driving force. 
Men and women looked up to God and His Messenger for judgment. 
When judgment was given, it was accepted as final. In such a society, 
it was easy for women to mold themselves as the message wanted 
them to be. Likewise, it was easy for husbands to advise their wives 
and bring up their children in line with the Quranic system. 

We are now in a totally different situation, as we have sunk back 
into a state of ignorance that influences our society, its laws, morality, 
traditions, systems, manners and culture. Women find themselves in 
the midst of this society and feel its crushing pressures as they try to 
bring their lives in line with the Quranic message, whether on their 
own initiative or guided by their fathers, husbands or brothers. 

In that first Muslim community, the man, the woman and society 
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all had the same perspective and looked to the same source for judg- 
ment. In our own time, the man is looking up to a theoretical abstract 
while the woman writhes under the heavy pressure of a society that 
is extremely hostile to her perspective. There is no doubt that the 
pressures society brings to bear on women are many times greater 
than its pressure on men. 

A Muslim man must realize the size of his responsibility in order 
to address it properly. This requires that he exert much greater efforts 
than a Muslim man in the first Muslim community. This is why it is 
essential for anyone who wants to establish a Muslim home to look 
first of all for a partner who can guard his fort. She must be a woman 
who derives her perspective from the same source, the Quranic mes- 
sage. He will have to sacrifice certain things. He must sacrifice su- 
perficial attractions that society presents, looking instead for a 
woman of firm belief who will help him in building a Muslim family. 
Muslim fathers who want to be part of the Quranic revival must also 
realize that the new cells in this revival are a trust they must safe- 
guard. It is their task to educate, cultivate and bring them up on the 
Quranic message before they address their message to anyone else. 

Once more we refer to the nature of the Quranic message that 
requires the establishment of a community that runs its affairs ac- 
cording to the message and gives it a practical presence. The Quranic 
message is based on the need to establish a community that believes 
in it and adopts it as a way of life and a code of law. It is from the 
Quranic message, the complete and perfect system, that this commu- 
nity derives all its concepts and perspectives. Such a community is 
the fertile soil where the message finds its practical model. Within 
this community, people look at this model and feel free of the pres- 
sures of an non-Quranic society. Moreover, the Muslim community 
ensures that its members are not subjected to any persecution. 

We, thus, see the importance of establishing a Muslim commu- 
nity where Muslim girls and women live, protected from the crushing 
pressures of the non-Quranic society around them. In such a com- 
munity they are no longer torn apart by their own Quranic perspec- 
tive and traditions that are non-Quranic. 

It is essential rather than merely desirable for a Quranic com- 
munity to be established along the lines of its message, adopting its 
ideas, morality, manners and life concepts and implementing them 
within its own ranks. Only such a community can safeguard its con- 
cepts and values, advocating them in a practical way, seen by all. 
Thus individuals in an non-Quranic society, who are addressed by 
the advocates of the message, will look at the Quranic way of life 
and be motivated to come out of the darkness in which they live and 
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replace it with the light the Quran provides. Eventually, when God 
wills that the Quranic message should triumph, new generations will 
be raised under its care, protected from the ignorance that has long 
prevailed. 

It was to protect the first Muslim community that the command 
was issued to the Prophet to strive hard against those who take a hos- 
tile stand towards it: O Prophet! Struggle against the ones who are 
ungrateful and the ones who are hypocrites and be you harsh against 
them. And their place of shelter will be hell. And miserable will be 
the Homecoming! (66:9) This is particularly significant in light of 
the earlier command to the believers to protect themselves and their 
families against the non-Quranic message. It is also significant in re- 
spect of the invitation given to them to sincerely repent of their sins 
So that their bad deeds are erased and they are admitted into heaven. 
It highlights the importance of safeguarding the environment where 
protection from takes place. Thus, oppressive and wicked elements 
are not allowed to attack the Muslim community whether from out- 
side, as the ungrateful used to do, or from within as the hypocrites 
did. 

In its order to strive hard against the enemies of the Quranic 
message, the Quranic statement groups together both the ungrateful 
and the hypocrites because they shared the same mission—the de- 
struction of the Muslim community, or at least its disintegration. To 
strive against them is, then, the sort of effort that protects from the 
fire, and to be hard against them is the proper response required of 
the Prophet and the believers in this present life. As for the life to 
come: And their place of shelter will be hell. And miserable will be 
the Homecoming! (66:9) 

We note that the harmonious tune this second section of the 
Chapter sings of its message is also in perfect harmony with the first 
section that dealt with a particular event in the Messenger's own 
home. 


CONTRASTING EXAMPLES 

The final signs of the Chapter sounds as if it is a direct continu- 
ation of its first. It speaks of ungrateful women married to Prophets 
and women believers in the midst of the ungrateful: 

God has given examples of unbelievers: Noah's wife and Lot's 
wife. God propounded an example for those, ones who are ungrateful 
like the woman of Noah and the woman of Lot. They both had been 
beneath two servants of Our servants, ones who are in accord with 
morality. But they both (f) betrayed them so they avail them not 
against God at all. And it was said: Enter the fire along with ones 
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who enter. And God propounded an example for those who believed: 
Behoid the woman of Pharaoh; she said: My Lord, build for me near 
You a house in the Garden and deliver You me from Pharaoh and 
his actions and deliver me from the folk, the ones who are unjust. 
And Mary, the daughter of Imran, who guarded her private parts, so 
We breathed into it of Our Spirit and she established as true the 
Words of her Lord and His Books and she had been among the ones 
who are morally obligated. (66:10-66:12) 

Reports speaking ofthe betrayal of Noah and Lot by their wives 
suggest that it was a betrayal of their messages, rather than their 
being unfaithful to their marriage bonds. Noah's wife used to join 
the ungrateful in his community in making fun of him, while Lot's 
wife used to inform his people when he received guests, knowing 
what they tried to do with such visitors. 

Similarly, reports concerning Pharaoh's wife make it clear that 
she lived in his palace as a believer in God Almighty, and suggest 
that she was of Asian origin following a divine religion that was re- 
vealed before the time of Moses. 

Having made an order to believers to protect themselves and 
their families from incurring punishment in hell, the Chapter now 
highlights the principle of individual responsibility. The Prophet's 
wives, and indeed wives of all believers, аге told here that ultimately 
they are personally accountable for what they do and the decisions 
they make. Their individual responsibility cannot be waived merely 
because they are married to a Prophet or to a devout believer. God 
propounded an example for those, ones who are ungrateful like the 
woman of Noah and the woman of Lot. They both had been beneath 
two servants of Our servants, ones who are in accord with morality. 
But they both (f) betrayed them so they avail them not against God 
at all. And it was said: Enter the fire along with ones who enter. 
(66:10) When the question is one of belief or ingratitude, or one of 
betrayal of faith, there can be no special privilege for anyone, not 
even for Messenger's wives. 

Pharaoh's wife gives the perfect contrast. She was living in the 
midst of sweeping ingratitude, but that did not deter her from seeking 
her own personal safety. She disowned all connection with Pharaoh's 
palace, praying to God to grant her a home in heaven. She disavowed 
any relation with Pharaoh, praying that God grant her safety from 
him. Realizing that as Pharaoh's wife she was the closest person to 
him and his actions, she feared that some blame might attach to her. 
She, therefore, made it clear that she had nothing to do with all this, 
further praying to God that He keep her away from it: Deliver You 
me from Pharaoh and his actions (66:11) She disowned Pharaoh's 
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people while at the same time living in their midst: And deliver те 
from the folk, the ones who are unjust (66:11) 

The prayer of Pharaoh's wife and her overall position is a shin- 
ing example of rejecting all temptation that the life of this world can 
offer, even at its most splendid. Pharaoh was the most powerful king 
on earth. and his palace offered the best that a woman could desire. 
Yet his wife chose faith in preference to all this. She did not merely 
treat it with contempt; she considered it evil and sought refuge with 
God from yielding to it, praying to be saved from it and its conse- 
quences. Yet Pharaoh's wife was a woman standing on her own in 
the midst of a great kingdom, which makes her all the more ad- 
mirable and gives her an even greater position. As we have stated 
earlier, women are more sensitive and responsive to social pressures. 
However, this woman, on her own, resisted the pressures exerted by 
society, the palace, the throne, the courtiers and her own royal posi- 
tion. lifting her head to heaven seeking its light. She certainly pro- 
vides a great example of submission to God, resisting all temptations 
and overcoming all impediments. Hence she deserved her special 
mention in God's book, the words of which are echoed throughout 
the universe as they are revealed from on high. 

And Mary, the daughter of Imran, who guarded her private 
parts, so We breathed into it of Our Spirit and she established as true 
the Words of her Lord and His Books and she had been among the 
ones who are morally obligated. (66:12) Thus, her innocence is made 
absolutely clear, refuting any vile accusations against her: So We 
breathed into it of Our Spirit. (66:12) It was from this breathing of 
God's spirit into her that Jesus, her son, was born, as detailed in 
Chapter 19, Mary. We will not go into the details of his birth here, 
limiting ourselves only to the discussion of the present text which 
highlights Mary;s purity, complete faith and total obedience of God: 
And she established as true the Words of her Lord and His Books and 
she had been among the ones who are morally obligated. (66:12) 

The fact that Pharaoh's wife is the one chosen to be mentioned 
here together with Mary is indicative of her own sublime status; a 
status enhanced by the special circumstances of her own life. Both 
women are splendid examples of women who combined firm faith 
with purity of behavior and total devotion. God sets these two ex- 
amples for the Messenger's own wives in the context of the event 
reported in the first section of the Chapter. They are also examples 
Set before believing women in all generations. 

This Chapter gives us a glimpse of the Messenger's own life, 
drawn in the inspiring style of the Quran. No human report speaking 
of the period can give us a similar picture. This because Quranic ex- 
pressions are more inspiring and far-reaching. In this way, a single 
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event is Cited to state the truth that remains valid for the rest of time. 


STUDENT ASSIGNMENT 
EXAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view 
based on assumptions leading to implications (consequences). We use vo- 
cabulary (concepts, ideas and theories) to interpret facts (data, evidence and 
experiences) in order to answer questions, (solve problems, and resolve is- 
sues). 


EXAMPLE ОЕ How QURANIC CRITICAL THINKING WORKS 
Analyze the following paragraph and determine: 

. What is the Purpose of the thoughts in this paragraph? 

. What is the Question(s)? 

. What Information are you given? 

. Based on your question, how would you Interpret 
the information? 

. What is(are) the Concept(s)? 

. What is(are) the Assumption(s)? 

. What is(are) the Implication(s)? 

. What is its Point of View? 


AU No— 


00 1 © tA 


The Quran reiterates that the Hour is that which will come. How does the 
Quranic message tell the Prophet to behave towards the ungrateful? Be gra- 
ciously forgiving of them as their fate rests with God. The fate of everyone is 
in the hands of God. We are not responsible for the actions of others. We are 
each responsible for our own actions. The Hour will come. 


How would your rate yourself? Put a check by the ability you feel confi- 
dent you have learned. 


I don't waste time. All people waste some time; that is, fail 
to use all of their time productively or even pleasurably. 

Sometimes 1 jump from one diversion to another, without enjoying 
any of them. 

Sometimes I become irritated about matters beyond my control. 

Sometimes I fail to plan well causing me negative consequences 
I could easily have avoided (for Example: I spend time 
unnecessarily trapped in 1^ ” ד ותה‎ have 
left a half hour 

Sometimes le v, 

Sometimes 1 sj 

Sometimes l Ju 
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LESSON 108(1). CRITICAL THINKING STRATEGY 
GENERATING PURPOSE, AIM, GOAL, OBJECTIVE 

One of the goals of the Quran is for encourage the oneness of humanity. 
Others are: to break the bonds of ignorance, missed guidance, social and moral 
corruption. These are all considered to be shadows or darknesses. When these 
bonds are broken, the Quran guides humanity to goodness, light and being 
fair and just. 

You begin developing your reasoning or discernment faculty by under- 
standing what this particular element of thought or reasoning is. That is, you 
learn to generate the purpose, aim, goal or objective of the Quranic signs and 
their message. 


QURANIC CHAPTER 64: THE MUTUAL LOSS AND GAIN 
(AL-TAGHABUN) 
SIGNS 64:1-64:10 
Madinah: Whatever is in the heavens glorifies God 
and whatever is in and on the earth. 
His is the dominion and to Him belongs all the praise. 
And He is Powerful over everything. (64:1) 
He it is Who created you: 
So some of you are ones who disbelieve 
and some of you are ones who believe. 
And God is Seeing of what you do. (64:2) 
He created the heavens and the earth 
with The Truth and He formed you 
and formed your forms well. 
And to Him is the Homecoming! (64:3) 
He knows what is in the heavens and the earth 
and He knows what you keep secret 
and what you speak openly. 
And God is Knowing of what is in the breasts. (64:4) 
Approaches you not the tiding 
of those who were ungrateful before? 
They experienced the mischief of their affair 
and there is a painful punishment for them. (64:5) 
That had been because their Messengers approach them 
with the clear portents, but they said: 
Will mortals guide us? 
So they were ungrateful and turned away. 
And God is Self-Sufficient. 
And God is Rich, Worthy of Praise. (64:6) 
Those who were ungrateful claimed 
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that they will never be raised up. 
Say: Yea! By my Lord, you will, certainly, be raised up. 
Again, you will be told of what you did. 
And that is easy for God. (64:7) 
So believe in God and His Messenger, 
and in the Light \ 
which We caused to descend. 
And God is Aware of what you do. (64:8) 
On а Day when He will amass you for the Day of Gathering, 
that will be the day of the mutual loss and gain, 
and whoever believes in God 
and does as one in accord with morality, 
He will absolve him of his evil deeds 
and He will cause him to enter Gardens 
beneath which rivers run 
as ones who will dwell in them forever, eternally. 
That will be winning the sublime triumph. (64:9) 
But for those who were ungrateful and denied Our signs, 
those are the Companions of the Fire, 
ones who will dwell in it forever. 
And miserable will be the Homecoming! (64:10) 


COMMENTARY? 
PROLOGUE 

The signs from the beginning up to the direct address to the be- 
lievers in (64:14) aim to establish the foundations of faith and to 
instil the Quranic message. It addresses the ungrateful directly, pre- 
senting its theme to them. It uses universal and psychological effects 
and portrays images of the destruction of earlier communities that 
denied God’s messages. It also presents images of the Day of Judg- 
ment, emphatically confirming resurrection. This indicates that the 
addressees denied it altogether. 

The last signs, from (64:14-64:18), address the believers in a 
manner similar to that used in Chapters revealed in Madinah, urging 
them to spend their money in the service of God’s cause, and waming 
them against failure in the test that their riches and children represent. 
Similar addresses can be found in many Chapters of the Madinah pe- 
riod, and this because of the problems faced by the fledgling Muslim 
community there. This address also includes a comforting aspect to 
help the Muslims bear with patience any reversals, calamities or bur- 
dens; all these are attributed to God's will. This is the concept these 
Chapters seek to confirm, particularly after the command given to 
the Muslim community to fight for God's cause and what this in- 
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volves of sacrifice. 


THE CREATOR AND HIS CREATION 

The first section of the Chapter (64:1-64:10) aims to establish 
the proper concept of the universe based on faith, present the true 
bond between the Creator and the universe He has created, and men- 
tion some of God's names and attributes as well as their effect on the 
universe and on human life: 

All that is in the heavens and all that is on earth extol the limit- 
less glory of God; all sovereignty belongs to Him and all praise is 
due to Him. He has power over all things. It is He who has created 
you, yet some of you are ungrateful and some do believe, God sees 
all that you do. He has created the heavens and the earth in accor- 
dance with the truth, and fashioned you, giving you a comely ap- 
pearance. To Him all shall return. He knows what is in the heavens 
and the earth; and He knows what you conceal and what you reveal. 
God has full knowledge of the secrets of all hearts. (64:1-64:4) 

This concept is one hundred per cent accurate. [t depicts what 
believers have always known and followed. All divine messages have 
preached the concept of God's Oneness and His creation of every- 
thing in the universe. They all make it clear that God takes care of 
everyone and everything in the universe. We have no doubt about 
this, since the Quran confirms the same about all God's Messengers 
and the messages they advocated. Therefore, we pay little attention 
to what we find today in distorted scriptures or to what is written on 
comparative religion by people who do not believe in the Quran, in 
whole or in part. Deviation from the true divine faith is the result of 
what has been introduced by some followers of these messages, giv- 
ing the appearance that they did not preach the pure concept of God's 
Oneness, or that God is not in full control and direct contact with 
every creature. АП this is deviation and does not belong to the orig- 
inal form of any divine religion, which remains the same from the 
first to the last of God's messages. It is impossible that God should 
have sent down a religion that is in conflict with these essential prin- 
ciples, as alleged by scriptures that have been distorted. 

This pure concept allows the human mind to understand, as best 
as it can, the true nature of Godhead, feel the power of the Almighty, 
and recognize it in everything we see in the universe. We can thus 
see the work of this supreme power within ourselves, live within its 
Scope, and appreciate its effects that cannot be removed from our 
senses or our minds. We see it encompassing everything, conducting 

all affairs, controlling all events, taking care of all. Nothing escapes 
it, small or large, trivial or important. This means that the human 
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heart will always be highly sensitive, truly alert, entertaining feelings 
of apprehension and expectation, fear and hope. Thus the human 
being goes about life, looking up to God with every move and every 
action, feeling His power and realizing that He sees all, watches all 
and controls all. Yet He is also ever merciful to all and bestows His 
grace on everyone and in all situations. 

Moreover, this concept enables us to feel that the entire universe 
turns to its Lord. So, we turn with the universe and join it in extolling 
God's limitless glory. We realize that the whole universe is controlled 
by God's will, subject to His wisdom, and so we submit to His law. 
This is why we describe it as a universal concept of faith. Its univer- 
sality is emphasized in a variety of ways throughout the Quran. 


Gop's LIMITLESS POWER 

Whatever is in the heavens glorifies God and whatever is in and 
on the earth. His is the dominion and to Him belongs all the praise. 
(64:1) Everything in the heavens and the earth tums towards their 
Lord, extolling His limitless glory and praising Him. The heart of 
this universe is a believing heart, and the soul of everything that ex- 
ists is a believer. God owns all, and they all know this truth. God is 
praised in Himself, glorified by all His creation. When the alone 
stands in the midst of this great universe rebelling against the truth, 
cold-hearted, spiritless, turning away from his Lord and Master, re- 
fusing to glorify Him, he is at odds with all, discarded by all. 

And He is Powerful over everything. (64:1) His is absolute, lim- 
itless and unrestricted power. The Quran impresses this truth on every 
believer’s heart. As the believer recognizes its significance, he knows 
that placing his trust in God alone means that he relies on the power 
that can do and achieve everything, without limit or restriction. This 
understanding of God’s power and His glorification and praise by all 
that exists is part of the universal concept of faith that the Quranic 
message formulates. 

The second point penetrates deep into the human heart. It is the 
human being alone who stands in the midst of the universe in two 
states of belief and unbelief, while all the universe believes in its Cre- 
ator, and extols His limitless glory and praise: He it is Who created 
you: So some of you are ones who disbelieve and some of you are 
ones who believe. (64:2) It is by God’s will and through His power 
that the human being was originated. He gave him the ability to tum 
to or away from faith. Thus, the human being is distinguished among 
God’s creation by this dual ability. Therefore, he is assigned the great 
trust and momentous responsibility of faith. God has honored this 
creature by giving him the ability to distinguish truth from falsehood; 
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furthermore, the choice is up to him. He has also given him the stan- 
dard by which he can evaluate his own actions and determine his 
way. This standard is the religion God revealed to human Messen- 
gers. In this way, God has helped the human being to shoulder the 
trust assigned to him, depriving him of nothing that he needs. And 
God is Seeing of what you do. (64:2) He watches a person's actions, 
knows his true intentions and the direction he takes. Let the human 
being, then, go about life alert to the fact that he is watched by the 
One who sees all. This concept of human nature is part of the clear 
and straightforward Quranic concept of the human being's position 
in the universe, as well as his abilities and responsibilities towards 
the Creator of the universe. 

The third point emphasizes the truth that is inherent in the nature 
of the universe and which ensures the proper functioning of the heav- 
ens and the earth. It also highlights the fine beauty of God's creation 
as seen in the creation of the human being. It also makes it clear that 
all creatures will ultimately return to Him: He created the heavens 
and the earth with The Truth and He formed you and formed your 
forms well. (64:3) 

The first sentence in this sign: He created the heavens and the 
earth with The Truth implants in a believer's mind that the truth is 
firmly established in the very foundation of this universe. It is neither 
transitory nor incidental. The very structure of the universe is 
founded on this basis. This is stated by none other than God who cre- 
ated the heavens and the earth and knows what foundation He has 
given them. When this fact is firmly settled in our consciousness, it 
gives us total reassurance about the basis of our faith. It is the same 
truth that serves as the foundation of the universe. This means that 
this faith must inevitably triumph, and must remain pure and well 
established. Whatever else is false and will certainly be swept away. 

Another fact is stated in the same sign: And He formed you and 

formed your forms well. This gives a person the feeling that he has 
special privilege with God who has bestowed on him the blessing of 
a comely appearance, both physically and spiritually. The human 
being is the most perfected creature on earth in respect of his physical 
constitution and his spiritual qualities, which also entails marvellous 
secrets. Therefore, he has been placed in charge of the earth, which 
is a vast area by human standards. А careful glance at the human 
being's general physical constitution, or at any of his physical sys- 
tems, is sufficient to portray this fact most clearly: And He formed 
you and formed your forms well. It is an appearance that combines 
beauty and perfection. The beauty varies between one physical form 
and another, but the design itself is so beautiful and so well executed, 
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that it enables all functions and qualities that distinguish the human 
being above all other living creatures to work together perfectly. 

And to Him is the Homecoming! (63:3) Every thing, situation 
and creature will return to Him. The ultimate destiny of the universe 
and with it the ultimate destiny of the human being is with Him. it is 
from His will that they originated and to Him they will return. He is 
the First and the Last who holds everything from its both ends, the 
beginning and the end. He, in His limitless glory, is not restricted by 
anything. 

The fourth point in the opening section of the Chapter describes 
God's perfect knowledge that includes all and everything. He is fully 
aware of what the human being declares and what he conceals, and 
knows what is even more deeply hidden than the deepest and closest 
of secrets. He knows what people entertain deep in their hearts: He 
knows what is in the heavens and the earth and He knows what you 
keep secret and what you speak openly. And God is Knowing of what 
is in the breasts. (64:4) When this fact is firmly established in the 
human mind it gives him a better knowledge of his Lord, contributing 
to his concept of the universe. It influences his feelings. He leads his 
life fully aware that God knows all there is to know about him, in- 
cluding his most secret thoughts and unexpressed feelings. 

The three signs that follow the first are enough to enable a per- 
son to live with the full awareness of the truth of his existence and 
that of the universe around him. He will also be aware of the bond 
he has with his Lord, how he should behave towards Him and how 
to fear Him in every situation in which he finds himself. 


THE OBJECTIONS OF THE UNGRATEFUL 

The next signs remind us of the fate of earlier communities that 
denied God's messages and the signs He gave them. They objected 
to the fact that God assigned His messages to human Messengers, in 
the same way as the idolaters in Makkah objected to the Prophet 
Muhammad and denied all the clear proof he put before them: 

Approaches you not the tiding of those who were ungrateful be- 
fore? They experienced the mischief of their affair and there is a 
painful punishment for them. That had been because their Messen- 
gers approach them with the clear portents, but they said: Will mor- 
tals guide us? So they were ungrateful and turned away. And God is 
Self-Sufficient. And God is Rich, Worthy of Praise. (64:5-64:6) 

The addressees here are, most probably, the ungrateful. They are 
reminded of the fates suffered by earlier communities who denied 
the truth, and warned against a similar fate. The interrogative form 
is adopted either as a denunciation of their stubbornness after they 


Lesson 108(1) 
(7AH) • 46 • (628-629 CE) 
have been given such information or it is used to draw their attention 
to this same history that relates to them. They were fully aware of 
what happened to some of these communities, such as the Aad, 
Thamud and the towns of Sodom and Gomorrah. In fact, they passed 
by them in their trips to the north and south of Arabia. 

The Quran mentions their fate in this life and states what awaits 
them in the life to come: And there is a painful punishment for them. 
(64:5) It then explains why they deserved what happened to them 
and what they are still to face: That had been because their Messen- 
gers approach them with the clear portents, but they said: Will mor- 
tals guide us? (64:6) It is the same objection voiced by the Makkan 
idolaters to the Prophet. It is an arrogant objection that betrays a total 
ignorance of the nature of the divine message and its being a code to 
be implemented in human life. Therefore, it must be practically rep- 
resented in a human being, in the Messenger who lives according to 
it and presents a model of its implementation. Thus, others will then 
be able to mold their own lives in the same way, and to the best of 
their abilities. Were the Messenger to belong to any other than the 
human race, people would not have had a practical example against 
which to mold their feelings and lives. Moreover, this objection be- 
trays ignorance of the true nature of the human being and his elevated 
status, which enables him to receive and deliver a divine message 
instead of God assigning it to an angel, as the ungrateful frequently 
suggested. The human being carries the spirit of God breathed into 
him when God first created Adam. This prepares him to receive 
God's message and to deliver it complete as he receives it from on 
high. This is an honor bestowed on the human race, rejected only by 
those who are ignorant of the high status God gives to the human 
being when, within his own personal world, he gives full effect to 
this breath of God's spirit in him, Furthermore, the objection reflects 
the arrogance and false pride of those who refuse to follow a human 
Messenger, as if such following would detract from the status of 
those ignorant, arrogant ungrateful. To them, it is acceptable to fol- 
low a Messenger who belongs to a different kind of creature, but to 
follow one from their own ranks is too unbecoming. 

Therefore, they disbelieved in God's Messengers and turned 
away from them, rejecting the clear proofs and signs that they 
brought them. Their pride, combined with their ignorance of human 
nature, stood as a barrier preventing them from accepting the truth. 
Thus, they chose to turn away from God's guidance and to disbelieve 
in Him. So they were ungrateful and turned away. (64:6) 

And God is Self-Sufficient. And God is Rich, Worthy of Praise. 
(64:6) He does not need that they should accept His guidance, nor 
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does He need their worship. Indeed, He needs nothing from them or 
from anyone else. He is free of all need. 

Such is the story of those who in earlier times denied God's mes- 
sages and were made to taste the fruits of their ingratitude. It also 
explains the reasons behind what happened to them and what awaits 
them in the life to come. How can present generations follow in their 
footsteps and deny the truth now? How can they risk a similar fate? 


THE TRUTH OF RESURRECTION 

The next signs carry the theme of the previous one further, stat- 
ing the situation of those ungrateful who deny the resurrection. It is 
clearly apparent that these were the idolaters whom the Prophet ad- 
dressed, calling on them to believe in his message. This section in- 
structs the Prophet to confirm, most emphatically, to them that the 
resurrection will certainly take place. Indeed, it adds a scene from 
the Day of Judgment that depicts the fates of the two groups who ei- 
ther deny or accept it. It calls on them to believe, obey and attribute 
everything that happens in the world to God Almighty: 

The ungrateful allege that they will not be raised from the dead. 
Those who were ungrateful claimed that they will never be raised 
up. Say: Yea! By my Lord, you will, certainly, be raised up. Again, 
you will be told of what you did. And that is easy for God. So believe 
in God and His Messenger, and in the Light which We caused to de- 
scend. And God is Aware of what you do. On a Day when He will 
amass you for the Day of Gathering, that will be the day of the mu- 
tual loss and gain, and whoever believes in God and does as one in 
accord with morality, He will absolve him of his evil deeds and He 
will cause him to enter Gardens beneath which rivers run as ones 
who will dwell in them forever, eternally. That will be winning the 
sublime triumph. But for those who were ungrateful and denied Our 
signs, those are the Companions of the Fire, ones who will dwell in 
it forever. And miserable will be the Homecoming! (64:7-64:10) 

Right from the start the Chapter describes the argument of the 
ungrateful as an allegation, thereby branding it as a lie. It follows 
this with a directive to the Prophet to assert his message of resurrec- 
tion most emphatically, swearing by his Lord to its truth. Nothing 
can be more emphatic than an oath the Messenger makes by his Lord. 
Those who were ungrateful claimed that they will never be raised 
up. Say: Yea! By my Lord, you will, certainly, be raised up. Again, 
you will be told of what you did. (64:7) Nothing of it will suffer neg- 
lect. God knows their deeds better than they do, so He will tell them 
all about it on the Day of Resurrection. And that is easy for God. He 
knows all that is in the heavens and the earth, open and secret, as 
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well as what is іп people's hearts, expressed or otherwise. He also 
has power over all things, as stated earlier in the Chapter. 

The Chapter then calls on them to believe in God and His Mes- 
senger, and in the light He has given His Messenger, which is the 
Quran and the faith embodied in the Quran. It is indeed light, since 
it comes from God, and God is the light of the heavens and the earth. 
(24: 35) The Quran enlightens the heart to make it shine, able to see 
the truth inherent within it: So believe in God and His Messenger, 
апа in the Light which We caused to descend. (64:8) This call on 
them to believe is followed by a comment that makes them realize 
that their situation is fully observed by God: And God is Aware of 
what you do. (64:8) 

The next sign continues to draw the scene of the Day of Resur- 
rection: On a Day when He will amass you for the Day of Gathering, 
that will be the day of the mutual loss and gain, and whoever believes 
in God and does as one in accord with morality, He will absolve him 
of his evil deeds and He will cause him to enter Gardens beneath 
which rivers run as ones who will dwell in them forever, eternally. 
That will be winning the sublime triumph. (64:9) It is called the Day 
of the Gathering because all creatures from all generations are gath- 
ered together on that day, which is also attended by the angels. Only 
God knows the numbers of the angels. The heaven in which there is 
an angel in every little space of four fingers is this great expanse for 
which we know no limit, and in which a sun like ours appears to be 
no more than a fine particle floating in the air. Does this then give us 
an approximation for the number of angels in it? Furthermore, all 
these angels will form part of the assembled mass of creatures on the 
Day of Gathering. 

It will be in front of this great assembly that the loss and gain 
will take place: the believers will take all happiness purely for them- 
selves while the ungrateful will be totally deprived of it before being 
sent to hell. These are two greatly different lots. The sense we receive 
is that of a competition where the winners take all. Therefore, each 
side wants to deprive its competitors. The believers end up winners 
and the ungrateful, losers. This is what is meant by mutual loss and 
gain, as explained in the same sign and that which follows: But for 
those who were ungrateful and denied Our signs, those are the Com- 

panions of the Fire, ones who will dwell in it forever. And miserable 
will be the Homecoming! (64:10) 


STUDENT ASSIGNMENT 
EXAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
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оп assumptions leading to implications (consequences). We use vocabulary 
(concepts, ideas and theories) to interpret facts (data, evidence and experi- 
ences) in order to answer questions, (solve problems, and resolve issues). 


EXAMPLE OF How QURANIC CRITICAL THINKING WORKS 
Analyze the following paragraph and determine: 
1. What is the Purpose of the thoughts in this paragraph? 

2. What is the Question(s)? 

3. What Information are you given? 

4. Based on your question, how would you Interpret 

the information? 

. What is(are) the Concept(s)? 

. What is (are) the Assumption(s)? 

. What is (are) the Implication(s)? 

. What is its Point of View? 
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The Quran tells the Prophet to say to the people that he was commanded 
to be the first who submitted (muslim) to the One God. He was not among the 
polytheists, the ungrateful who worshipped more gods than there are. There 
is only One God and a Muslim is one who submits to the One God. To submit 
means that one does not rebel against God's will. To submit to the One God 
is to be saved. That Muhammad was commanded to be the first one [among 
you] who submitted (muslim) to the One God. 


How would your rate yourself? Answer the following questions: 


Am I clear about what precisely I am evaluating?; 

Am I clear about my purpose? Is my purpose legitimate? 

Given my purpose, what are the relevant criteria or standards for 
evaluation? 

Do I have sufficient information about that which I am evaluating? 

Is that information relevant to the purpose? 

Have | applied my criteria accurately and fairly to the facts 
as 1 know them? 

Uncritical thinkers often treat evaluation as mere preference or 
treat their evaluative judgments as direct observations not 
admitting of error. 
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LESSON 108(2). CRITICAL THINKING STRATEGY 
CLARIFYING ISSUES OR CONCLUSIONS 

When there is a clear question stated about an issue in a Quranic sign, it 
is important for Quranic critical thinkers to first recognize what is needed to 
answer, settle or solve it and then evaluate solutions or conclusions. In other 
words, before you can agree with or disagree with a statement, you must 
clearly understand it. Quranic critical thinkers first understand the sign(s) and 
then make a discerning judgment. They then are able to ask the appropriate 
questions that would lead to understanding and evaluating the situation. 


QURANIC CHAPTER 64: THE MUTUAL LOSS AND GAIN 
(AL-TAGHABUN) 
SIGNS 64:11-64:18 
Madinah: No affliction lit but with the permission of God. 
Whoever believes in God, He guides his heart. 
And God is Knowing of everything. (64:11) 
And obey God and obey the Messenger. 
Then, if you turned away, 
then, it is only for Our Messenger 
the delivering the clear message. (64:12) 
God, there is no god but He. 
Aud in God let the ones who believe put their trust. (64:13) 
O those who believed! 
Truly, there are among your spouses and your children 
enemies for you, so beware of them. 
And if you would pardon, overlook and forgive, 
then, truly, God is Forgiving, Compassionate. (64:14) 
Your wealth and your children are only a test. 
And God, with Him is a sublime compensation. (64:15) 
So be God-conscious as much as you were able 
and hear and obey and spend. 
That is good for yourselves, and whoever is protected 
from his own stinginess, 
then, those, they are the ones who prosper. (64:16) 
Jf you lend to God a fairer loan, 
He will multiply it for you and will forgive you. 
And God is Ready to Appreciate, Forbearing, (64:17) 
One Who Knows the unseen and the visible, 
The Almighty, The Wise. (64:18) 


COMMENTARY? 
Before completing the call to them to believe, the Chapter states 
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one of the main elements of the Quranic message, which is to believe 
in God's will and the effect of belief in God on the human heart: No 
affliction lit but with the permission of God. Whoever believes in 
God, He guides his heart. And God is Knowing of everything. (64:11) 

Perhaps this fact is stated here only to put it clearly within the 
context of the faith they are called upon to adopt. It is a belief that 
attributes everything to God, and whatever good or evil takes place 
occurs only by God's will. This is an essential fact without which 
faith is incomplete. It is indeed the basis of all feelings a believer 
may have when facing life events and situations, good and happy or 
bad and miserable. On the other hand, this fact is stated here in re- 
sponse to something that took place and was clear in people's minds 
at the time of the revelation of this Chapter or this sign. Regardless 
of the exact situation, this fact represents an important aspect of the 
concept the Quran implants in a believer's consciousness. He thus 
feels God's hand behind every event and every move. He receives 
with a calm heart whatever happens to him, whether it brings him 
happiness or adversity. He expresses his gratitude in the first case 
and demonstrates patience in the second. Alternatively, he may rise 
to a higher level, expressing his thanks to God in both cases of hap- 
piness and adversity, feeling that both bring him God's blessings. He 
then sees adversity as a reminder for him or an occasion that may 
bring him forgiveness of past sins or an increase in his reward. 

He guides his heart. (64:11) Some commentators explain this 
as meaning belief in God's will and being resigned to it in the event 
of facing a calamity. This statement has been taken as indicating 
complete guidance granted to believing hearts, making them recog- 
nize the absolute truth. Thus they attribute all things and all events 
to God, their source and goal. This provides them with reassurance 
and comfort. With such a complete and comprehensive vision, they 
are not encumbered by a partial view that may be deficient or erro- 
neous. Therefore, the comment at the end of the sign: And God is 
Knowing of everything. (64:11) It is, then, guidance to a share of God 
s knowledge. God grants this guidance to a person who truly be- 
lieves, thus earning the prize of knowing something of what lies be- 
yond this limited human life. 

The Chapter continues with its call on people to believe, calling 
them now to obey God and His Messenger: And obey God and obey 
the Messenger. Then, if you turned away, then, it is only for Our Mes- 
senger the delivering the clear message. (64:12) The Chapter has al- 
ready shown them the end suffered by earlier communities who 
turned away. Now it tells them that the role of God's Messenger is 
only to deliver His message. When he has done this, he has fulfilled 


Lesson 108(2) 
(ТАН) + 52 • (628-629 CE) 
the trust assigned to him and put the proof before them. What remains 
is the fate merited by those who are stubborn in disobedience and re- 
jection. They have already been reminded of this. 

This next sign restates the truth of God's Oneness, which they 
persistently deny. It also states the believers' attitude in dealing with 
God: God, there is no god but He. And in God let the ones who be- 
lieve put their trust. (64:13) The truth of God's Oneness is the 
essence of faith. Its practical import is to place ones total trust in God 
and to rely on Him alone. This sign provides a bridge between these 
sections of the Chapter and its final one which comes as an address 
to the believers. 


SPOUSES AND CHILDREN AS ENEMIES 

In the final section the Chapter addresses the believers, warning 
them against failure in the test represented in the temptation spouses, 
children and riches offer. They are required to remain God-conscious, 
be obedient to Him and give willingly for His cause. They are warned 
against being stingy. They are further promised the doubling of their 
provisions, forgiveness of their sins and success. They are finally re- 
minded of God s all-encompassing knowledge, power and wisdom: 

O those who believed! Truly, there are among your spouses and 
your children enemies for you, so beware of them. And if you would 
pardon, overlook and forgive, then, truly, God is Forgiving, Com- 
passionate. Your wealth and your children are only a test. And God, 
with Him is a sublime compensation. So be God-conscious as much 
as you were able and hear and obey and spend. That is good for 
yourselves, and whoever is protected from his own stinginess, then, 
those, they are the ones who prosper. If you lend to God a fairer loan, 
He will multiply it for you and will forgive you. And God is Ready to 
Appreciate, Forbearing, One Who Knows the unseen and the visible, 
The Almighty, The Wise. (64:14-64:18) 

The Quranic statement is wider in scope and import than this 
particular situation represents. For this warning is the same as that 
in the following sign: Your wealth and your children are only a test. 
And God, with Him is a sublime compensation. (64:15) Both caution 
against the temptation that wives, children and wealth present. The 
warning that some spouses and children may be one's enemies refers 
to a true fact in human life. In this way, the signs touch upon some 
intricate and complex ties in human emotions and how they are in- 
fluenced by life's circumstances. Spouses and children may divert a 
person's attention from God's remembrance. They may also make a 
man fall short of discharging the responsibilities required of his faith; 
this in order to spare himself the troubles that he may face as a result 
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of fulfilling such responsibilities. А person who strives for God's 
cause may be exposed to much loss and may have to sacrifice a great 
deal. He and his family may have to withstand much hardship. He 
may be willing to face such hardship himself, but cannot bear that 
such hardship be suffered by his wife and children. As a result, he 
may be tight-fisted and cowardly in order to ensure that they are safe, 
free of trouble and financially secure. Thus, they become his enemies 
as they turn him away from doing what is good and stop him from 
fulfilling the ultimate objective of his existence. Indeed, they may 
even stand in his way, stopping him from fulfilling his duty. In doing 
50, they may wish to spare themselves what may happen as a result, 
or they may not share his belief. In this way, a person finds himself 
unable to separate himself from them and dedicate himself to God's 
cause. This is also a form of enmity that may vary in degrees. Fur- 
thermore, such situations are faced by believers at all times. 

This very complex situation merits such a caution from God as 
to alert believers’ hearts so that they do not allow such feelings and 
pressures to creep into their minds. The caution is stated again, this 
time as a warning against the temptation presented by wealth and 
children. The Arabic word used here conveys two meanings. The first 
is trial, which makes the sign mean that God puts you to trial by giv- 
ing you riches and children. He tests you in this way, so always be 
on the alert in order to pass your test and dedicate yourself to God. 
The second meaning is temptation, and in this sense the sign means 
that riches and children present temptations for you to indulge in sin. 
Beware then and do not allow such temptations to distract you from 
the way that leads to God's acceptance. Both meanings are accept- 
able. 

The believers are admonished to do their best to remain God- 
fearing and to obey God's orders: So be God-conscious as much as 
you were able and hear and obey and spend. That is good for your- 
selves, and whoever is protected from his own stinginess, then, those, 
they are the ones who prosper. (64:16) Here we see an aspect of 
God's care as He restricts what is expected of the believers to that 
which remains within their power and ability. He knows the limit of 
what they can do in obedience of Him. Limits cannot be set on obey- 
ing an order to do something. Therefore, what is within ones ability 
and power is sufficient. On the other hand, prohibition cannot be di- 
vided. It is required in full. 

They are also called upon to be generous in what they donate: 
So be God-conscious as much as you were able and hear and obey 
and spend. That is good for yourselves. (64:16) Normally, they spend 
their money on their own needs. God instructs them to spend in char- 
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ity what is good for themselves. Thus, when they are charitable, they 
are actually spending their money on what is good for themselves. 
The Chapter also depicts meanness as a plague, one they must try to 
get rid of. He is happy who manages to achieve this: And whoever is 
protected from his own stinginess, then, those, they are the ones who 
prosper. (64:16) 

The Chapter goes on encouraging them to be charitable, making 
it desirable for them. It describes such charity as a loan given to God. 
Who would want to lose the opportunity to give his Master a loan? 
God accepts the loan, repays it many times over, forgives the lender 
his sins, thanks the lender and forbears with him when he falls short 
of thanking Him: If you lend to God a fairer loan, He will multiply 
it for you and will forgive you. And God is Ready to Appreciate, For- 
bearing, (64:17) Blessed be God’s name: how generous and great 
He is! It is He who creates the human being, His servant, and then 
gives him all his provisions. He then asks him to give him 85 a loan 
some of what is surplus to his needs. He repays this loan in multiples 
and thanks His servant and forbears when His servant is not as grate- 
ful to Him as he should be. 

God thus teaches us how to rise above our weaknesses and short- 
comings and how to aspire to the sublime, trying to be like Him, al- 
beit within our limited abilities. God has breathed of His spirit into 
the human being, so that the human being will always aspire to 
achieve this ideal, within the scope of his nature and ability. There- 
fore, the sublime remains open for the human being always to aspire 
to. He can try to rise step after step so that he can meet God present- 
ing what He likes him to present and what earns him His pleasure. 

The section then concludes with a statement of God’s knowledge 
and wisdom: One Who Knows the unseen and the visible, The 
Almighty, The Wise. (64:18) Everything is within His knowledge, 
subject to His power, conducted according to His wisdom. As they 
go through life, people should realize that they remain under God’s 
watchful eye, are subject to His power, and that everything takes 
place by His will. When this truth is appreciated by people, they will 
remain God-fearing and respond to Him only as they should. 


STUDENT ASSIGNMENT 
EXAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to implications (consequences). We use vocabulary 
(concepts, ideas and theories) to interpret facts (data, evidence and experi- 
ences) in order to answer questions, (solve problems, and resolve issues). 
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EXAMPLE OF How QURANIC CRITICAL THINKING WORKS 

Analyze the following paragraph and determine: 

1. What is the Purpose of the thoughts in this paragraph? 

2. What is the Question(s)? 

3. What Information are you given? 

4, Based on your question, how would you Interpret 

the information? 

5. What is(are) the Concept(s)? 

6. What is (are) the Assumption(s)? 

7. What is (are) the Implication(s)? 

8. What is its Point of View? 


The Quranic message tells the ungrateful what the result of their denying 
the signs of God will be. What is the result of the ungrateful’s denial of the 
signs of God? On the Day of Judgment, the ungrateful will wish that they 
could be retumed to this life in order to accept the signs of God. When before 
their Lord, they would admit that the Quran is stating the Truth. It would be 
too late to avoid the punishment. Those who deny the Last Day will not be 
returned to this life to change their ways and even if they were to be retumed 
to this life, they still would not believe. The Day of Judgment is the Day when 
each person will be judged for what they did. Those who deny the Day of 
Judgment in this life will be punished in the next life. There will be a Day of 
Judgment. 


How would your rate yourself? Put a check by the ability you feel confi- 
dent you have leamed. 


I thoroughly understand the requirements of the Quranic Studies 
class, how it is taught and what is expected of me. 

I was able to ask questions about the grading policies and for 
advice on how best to prepare for class? 

1 feel I was an active learner? 

I was able to work ideas into my thinking by active reading, 
writing, speaking, and listening? 
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INTERLUDE 
THE VISITATION (UMRA) TO MAKKAH 

After Khaybar, the Messenger stayed in Madinah Rabi 1, Rabi 2, Jumada 
1. Jumada 2, Rajab. Shaban, Ramadan and Shawwal. In Dhu al-Qada, he left 
for the Visitation or Lesser Pilgrimage (итға). 

One of the articles of the Treaty of Hudaybiah had stated that the Muslims 
would be allowed to go to Makkah the next year. Thus on Monday 6th Dhu 
al-Qada 7 AH, the Messenger left Madinah for Makkah with the group that 
had gone with him the year before. 

The Messenger had signed a treaty with the ungrateful that no arms would 
be carried except those needed by a traveler. Yet, he is not sure of the intentions 
of the enemy. it could be a trap. In order to prepare for any occurrence, he 
assigned one of his officers, Muhammad ibn Musaylimah, with 200 cavalry 
to move ahead of the caravan, to stop near the sacred area and to await the ar- 
rival of the Messenger’s caravan. The ungrateful spies saw where the armed 
men stop. They informed their leaders. 

A representative of the ungrateful contacted the Messenger and said that 
what he had done is in opposition to the Peace Treaty. The Messenger says: 
My Companions and I have not acted against the Treaty. These 200 men will 
remain here. 

The ungrateful realized that this army would wait for the Messenger to re- 
turn, but if anything happened to the Messenger while in Makkah, they would 
come to his aid. The ungrateful opened the doors of Makkah to the Messenger. 
The ungrateful left the city with their families and went to the surrounding 
mountains so as not to see the Messenger or be influenced by his message. 

Astride a camel, the Messenger entered Makkah with 2000 people. The 
sounds of: Lord! Here І am! Here I am! fill the streets of Makkah. Then the 
poet Abd Allah ibn Rawahah recited a poem: O children of the ungrateful! 
Open the way for the Messenger of God. Know that he is the source of good- 
ness and it is good to accept his creed. My Creator believes in him and it is 
the right of God that you accept his creed. One day we will strike such a blow 
against you that you will not recover from it. 

While astride the camel, the Messenger circumambulated the House of God. 
He commanded Abd Allah to tell the people to recite the following: There is 
no god but God. He is One and Self-sufficient. His promise has been fulfilled. 
He has helped His servants. He has brought victory to his soldiers. The Con- 
federacy of the ungrateful has been defeated. 

This prayer of unity is recited by 2000 people on that day which caused the 
most demoralizing effect upon the soldiers of paganism. They realized that 
the Quranic message would be most certainly actualized throughout the Hijaz. 

At noon, Bilal, who had suffered such torture for his beliefs, called out the 
ritual prayer in a powerful voice. His voice so disconcerted the pagans who 
were hiding in the mountains that many fell ill. After seven years of being de- 
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prived of the pilgrimage to God’s House, they finally attained their wish and 
a pilgrimage for the One God, at that. The Messenger commanded 200 people 
who had performed their shorter pilgrimage to return to where the soldiers 
were waiting and take over for them so they could come to Makkah for the 
pilgrimage. 

The ungrateful were very unhappy seeing that the Messenger had gained 
so much by signing the Treaty and that he even threatened them. Because of 
this, the ungrateful sent men to the Messenger telling him to leave Makkah 
even before the time they had been given permission to stay had ended. 


MARRIAGE TO MAYMUNA BINT AL-HARITH AFTER UMRA 

In the evening, Abu Rafi, carrying Maymuna with him, reached 
the same place, and the marriage was there consummated. Early next 
morning, the march was resumed, and the cortege returned to Mad- 
inah. Maymuna is said to have been at this time fifty. She survived 
thirty years, was buried on the spot on which she had celebrated her 
marriage with the Prophet. He now had ten wives, besides two 
POW/slaves or concubines. But Zaynab bint Khuzayma died before 
him; the number consequently was then reduced to nine, or, including 
POW/concubines, to eleven. 

The Messenger brought with him to Madinah his bride's sister, 
Salma, a widow, and Umara, her unmarried daughter. Jafar, Ali, and 
Zayd ibn Harith, each contending for the honor of receiving Umara 
into his family, the Messenger decided in favor of Jafar, because he 
was married to her aunt. 

Another sister of Maymuna was the mother of Khalid ibn Walid, 
the-famous warrior who had turned the tide of the battle at Uhud 
against the Muslims. Not long after the marriage of his aunt to the 
Prophet, Khalid went to Madinah and accepted the Quranic message. 
Two others followed him. One, his friend Amru (ibn al Aas), whose 
poetic talents had often been used for the annoyance and injury of 
the Messenger. He was a man of weight in the councils of the un- 
grateful, and bad been employed by them in their embassy to 
Abyssinia. The other was Uthman, son of Talha, a chief of some note, 
and (as successor to the Hijaz) custodian of the Kabah. He had, no 
doubt, in that capacity, attended on the late occasion with the keys 
of his office to give the Messenger admittance to the holy Kabah; 
and, perhaps, like many others, who gazed from a respectful distance 
on that memorable scene, was gained over by the earnest devotion 
of the Messenger to the national shrine, and by the elevation and 
beauty of the services which he there performed. 

The position of the Messenger at Makkah was greatly strength- 
ened by the accession of such leading men. The balance was already 
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wavering: it required little to throw it entirely on the side of the 
Quranic message. To what extent persons of less note and influence 
about this time came over to Madinah, or remaining at Makkah de- 
clared in favor of the Messenger, is not told to us. But there can be 
no doubt that the movement was not confined to Khalid, and Uth- 
man, but was wide and general. 

His visit to Makkah enabled the Messenger to see and estimate 
the growth of his own influence there, upon the one hand, and the 
waning power and spirit of the ungrateful, upon the other. The citi- 
zens of Makkah were weary of intestine war and bloodshed. The ad- 
vocates of peace and co promise were growing in numbers and in 
confidence. Among the ungrateful there were no chiefs of marked 
ability or commanding influence. A bold and rapid stroke of policy 
might put an end to the struggle which for so many years had de- 
pressed and agitated Makkah. 
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Lesson 109(1). CRITICAL THINKING STRATEGY 
CLARIFYING AND ANALYZING THE MEANINGS OF WORDS 
OR PHRASES 

Critical thinkers of Quranic studies have clear thoughts about the Quranic 
signs. They perceive the concepts and recognize what kind of evidence is 
needed to analyze the meaning of Quranic words. They know that just giving 
a definition is not sufficient. They must also be able to give examples of the 
Quranic concept. On the other hand, uncritical thinkers see words drifting 
through their minds. They are not able to give examples of the concepts of 
the words or to critique their use of the concept. 

God reveals the truth in the Quran in a variety of ways, some explicit and 
others by allusion, the latter mainly through the modality of the signs, in order 
to provoke and engage the human intellect. The signs of God cannot be read 
just from the face of the signs, but require thinking and reflection. This is in- 
dicated in the phrase: We shall cause them to see Our signs ... which suggests 
that the signs may not be instantaneously visible to the naked eye. The whole 
concept of the signs seeks to forge a dynamic relationship between revelation 
and reason: /t is a blessed Book that We have sent forth to you ... so that you 
may meditate on its signs, and those imbued with intuition may recollect. (38 
29) A sign is also a portent and allusion to something other than itself and 
should not therefore be seen as the final message and purpose of the revelation 
containing it. 

When giving examples and discussing them, you should begin with the 
clearest and most obvious cases and their opposite. Once your class has dis- 
cussed them at length can more controversial or difficult concepts be dis- 
cussed. 


QURANIC CHAPTER 61: THE RANKS (AL-SAFF) 
SIGNS 61:1-61:9 
Madinah: Whatever is in the heavens glorified God 
and whatever is in and on the earth. 
And He is The Almighty, The Wise. (61:1) 
O those who believed! 
Why say you what you accomplish not? (61:2) 
It was most troublesome, repugnant to God 
that you say what you accomplish not. (61:3) 
Truly, God loves those who fight in His way, 
ranged in rows as if they were a well-compacted structure. (61:4) 
And when Moses said to his folk: O my folk! 
Why malign me while, surely, you know 
that 1 am the Messenger of God to you? 
So when they swerved, God caused their hearts to swerve. 
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And God guides not the folk, the ones who disobey. (61:5) 
And when Jesus son of Mary said: O Children of Jacob! 
1 am the Messenger of God to you, one who establishes as true 
what was in advance of me in the Torah 
and one who gives good tidings of a Messenger 
to approach after me. 
His name will be Ahmad. 
But when he brought about the clear portents to them, 
they said: This is clear sorcery! (61:6) 
And who does greater wrong than he who devised the lie 
against God while he is being called to submission to God? 
And God guides not the folk, ones who are unjust. (61:7) 
They want to extinguish the light of God with their mouths 
but God is One Who Fulfills His light 
even though the ones who are ungrateful disliked it. (61:8) 
He it is Who sent His Messenger with guidance 
and the way of life of The Truth to uplift it 
over all other ways of life 
even though the ones who are idol worshipper 
disliked it. (61:9) 


COMMENTARY? 
PROLOGUE 

This Chapter seeks to establish two major themes which perme- 
ate its entire text. It also includes a number of secondary references 
which relate to those major themes. 

The first aim of the Chapter is to establish in the conscience of 
every Muslim the fact that his religion is the final version of the di- 
vine system God has laid down for humanity. There were earlier ver- 
sions, each suited for a particular period of human history. There 
were also experiences in the lives of earlier messengers and past 
communities that afforded much to reflect upon. All these have paved 
the way for this final version of the one divine faith. It incorporates 
God's final message for humanity, which He has willed to prevail 
over all other religions. 

Therefore, the Chapter mentions Moses' message, making it 
clear that his people caused him much grief and deviated from his 
message. They had gone astray and were no longer to be trustees of 
the divine faith: 4nd when Moses said to his folk: O my folk! Why 
malign me while, surely, you know that 1 am the Messenger of God 
to you? So when they swerved, God caused their hearts to swerve. 
And God guides not the folk, the ones who disobey. (61:5) 

The Chapter then mentions Jesus' message to establish that Jesus 
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was sent to carry on Moses' earlier message, confirming what was 
revealed before him of the Torah. He was also given the task of 
paving the way for the final message, giving news of the Messenger 
who was to carry it, and serving as a link between the first and the 
last divine religions. 4nd when Jesus son of Mary said: O Children 
of Jacob! I am the Messenger of God to you, one who establishes as 
true what was in advance of me in the Torah and one who gives good 
tidings of a Messenger to approach after me. His name will be 
Ahmad. But when he brought about the clear portents to them, they 
said: This is clear sorcery! (61:6) Therefore, his task was to carry 
the trust of the divine faith after Moses and then to give it to the Mes- 
senger whose coming he announced. 

It was always confirmed, according to God's knowledge and by 
His will, that these steps would eventually lead to a final and perma- 
nent version to establish God's faith in human life, and this by the 
final Messenger: He it is Who sent His Messenger with guidance and 
the way of life of The Truth to uplift it over all other ways of life even 
though the ones who are polytheists disliked it. (61:9) 

This first clear purpose of the Chapter gives rise to its second 
purpose. When a Muslim is fully aware of this fact, knows the history 
of the divine faith and is aware of his share of it, he realizes the duties 
that this trust involves. Therefore, he has a clear and sincere motive 
for striving to ensure that this faith prevails over all other religions, 
just as God wants it to do. There is no longer any vacillation in prac- 
tically carrying out what one verbally has proposed to do. It is inap- 
propriate for a believer to declare his intention to strive for God's 
cause but then to refrain from doing so. According to some reports, 
it appears that there were some cases of this sort. Therefore, the 
Chapter starts with a proclamation that the entire universe and all 
that is in it unceasingly glorify God. O those who believed! Why say 
you what you accomplish not? It was most troublesome, repugnant 
to God that you say what you accomplish not. Truly, God loves those 
who fight in His way, ranged in rows as if they were a well-com- 
pacted structure. (61:2-61:4) 

In the middle of the Chapter, the believers are called upon to 
take part in the most profitable transaction that they could have in 
this life and in the life to come: O those who believed! Shall I point 
you to a transaction that will rescue you from a painful punishment? 
You believe in God and His Messenger and struggle in the way of 
God with your wealth and your lives. That is better for you if you 
had been knowing. He will forgive you your impieties and cause you 
to enter into Gardens beneath which rivers run, and into good 
dwellings in the Gardens of Eden, the winning the sublime triumph. 
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And He gives another thing you love. help is from God and victory 
in the near future, so give good tidings to the ones who believe. 
(61:10-61:13) 

The Chapter ends with an appeal to the believers to be the 
helpers in furthering God's cause, Just like Jesus' disciples who sup- 
ported him when the Children of Jacob continued to deny his mes- 
sage and were hostile towards him: O those who believed! Be helpers 
of God as Jesus son of Mary said to the disciples: Who are my 
helpers for God? The disciples said: We are the helpers for God. 
Then, a section believed of the Children of Jacob and a section were 
ungrateful. So We confirmed those who believed against their ene- 
mies. And they became ones who are prominent. (61:14) 

These two purposes are very clear throughout the Chapter, tak- 
ing up nearly all of its text. There only remains a denunciation of 
those who reject the final message, which is clearly linked to the two 
main themes. We see this clearly stated after Jesus gave the news of 
the impending appearance of the final Messenger, the Prophet 
Muhammad: But when he brought about the clear portents to them, 
they said: This is clear sorcery! And who does greater wrong than 
he who devised the lie against God while he is being called to sub- 
mission to God? And God guides not the folk, ones who are unjust. 
They want to extinguish the light of God with their mouths but God 
is One Who Fulfills His light even though the ones who are ungrate- 
fil disliked it. (61:6-61:8) 

Thus, every Muslim is clear in his mind that his faith is the final 
version of the religion God wants to be established on earth. He re- 
alizes that the trust of this divine faith is given to him, and he knows 
that he is required to strive for God's cause as God wants. His line is 
clear, leaving no room for ambiguity, hesitation or faltering. The goal 
is well defined and the way to achieve it is made clear. 

With this goal-defining directive we also have clear pointers to 
the nature of the moral code a Muslim must follow. A Muslim must 
demonstrate consistency between his conscience and his action. He 
cannot say one thing and then do another. His appearance must not 
fundamentally differ from what he conceals within himself. He must 
be consistent in all situations, dedicated in his service to God's cause, 
clear in both his intention and action, moving with steady steps, col- 
laborating with his brothers so that the Muslim community is seen 
to be solid and firm like a building with strong foundations. 


WORDS AND ACTIONS 
Whatever is in the heavens glorified God and whatever is in and 
on the earth. And He is The Almighty, The Wise. (61:1) The whole 
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universe participates in this glorification of God Almighty whose 
might is combined with His infinite wisdom. This glorification be- 
gins this Chapter which declares to Muslims that their religion is the 
last and final version of the divine faith. They are placed in a position 
of trustees of this faith based on God's Oneness, denouncing all de- 
viation perpetrated by the ungrateful and idolaters. Muslims are also 
called upon to strive in support of this faith, which God has willed 
to prevail over all other religions, hateful as this may be to the un- 
grateful. This opening, thus, implies that the trust given to Muslims 
belongs to the entire universe; the faith they strive for is the faith of 
all creatures in the heavens and the earth. Therefore, this religions 
prevalence is a universal phenomenon, one that is in line with the 
whole universe as it turns to God Almighty. 

A group of believers are strongly reproached for something they 
did that was particularly hateful to God. This was inappropriate be- 
havior for believers: O those who believed! Why say you what you 
accomplish not? It was most troublesome, repugnant to God that you 
say what you accomplish not. Truly, God loves those who fight in His 
way, ranged in rows as if they were a well-compacted structure. 
(61:2-61:4) 

God instructed His Messenger to say that what God loves most 
is a belief in Him that allows no room for doubt, and striving against 
deviant people who reject the faith. However, when jihad was made 
obligatory, a number of believers found it difficult, and they disliked 
it distasteful. Therefore, the revelation of the verse saying: O those 
who believed! Why say you what you accomplish not? It was most 
troublesome, repugnant to God that you say what you accomplish 
not. (61:2-61:3) 

The Chapter starts then with a reproach for behavior in one or 
more actual events: O those who believed! Why say you what you ac- 
complish not? (61:2) It then denounces this action and its lack of 
morality in a doubly powerful way: /t was most troublesome, repug- 
nant to God that you say what you accomplish not. (61:3) What is 
viewed by God as most loathsome must certainly be very hateful and 
repugnant, This statement is sufficient then to make believers view 
this in the vilest of terms, particularly as they are addressed by God 
as people who have accepted His religion and who believe in Him. 

The next sign refers to that particular matter when they did 
something different to what they used to profess, namely Jihad. It 
defines what God likes in this question and what earns His pleasure: 
Truly, God loves those who fight in His way, ranged in rows as if they 
were a well-compacted structure. (61:4) This is not mere fighting, 
but fighting for God's cause, in collaboration with the Muslim com- 
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munity, within its ranks, and with resolve and steadfastness, so that 
believers remain: ranged in rows as if they were a well-compacted 
structure. 


MORAL VALUES IN PRACTICE 

We have said on several occasions that as it was being revealed, 
the Quran was carrying on with a process of nation building. Its aim 
was to build a community that carried the trust of the divine message, 
implemented its approach and established its system in human life. 
It was necessary for this purpose that the Quran should undertake the 
reform of its individuals, establish its bonds as a community, and 
build it as a living nation in practice. All of this was to be accom- 
plished at the same time. A Muslim is not a Muslim unless he func- 
tions within a community. It is inconceivable for the Quranic 
message to be put into practice unless it functions in a community 
with well-defined bonds, a system and goal. Its ultimate goal applies 
to the community as a whole, but it also applies at the same time to 
each individual. This goal consists of establishing the divine system 
in people's consciences and practices on earth. To achieve the latter, 
the Quranic message must live in an actual community that imple- 
ments it fully. 

The Quranic message places much emphasis on the individual's 
conscience and responsibility, but it is certainly not a religion of in- 
dividuals who dedicate themselves to worship in their respective little 
corners. This does not establish the Quranic message within the in- 
dividuals own conscience, let alone in his whole life. The Quran was 
not revealed in such isolation. Rather, it was revealed to establish its 
criteria and standards in human life. It aims to put its mark on every 
individual and collective activity in every direction. Humanity does 
not live as individuals, but as groups, communities and nations. And 
the Quran wants to provide people with its controls as they conduct 
their lives. Therefore, it is so structured as to cater for people as they 
live. Its morality, manners, rules and systems are all formulated on 
this basis. When the Quran directs its attention to the conscience of 
the individual, it moulds this conscience on the basis that the indi- 
vidual lives in a community. Both the individual and the community 
turn to God and seek His pleasure. Therefore, a Muslim works within 
his community to fulfil the religious trust on earth and to establish 
the Quranic message in life. 

Right from the very first day of the Quranic message, a Muslim 
community was established under the leadership of the Messenger. 
Its individuals had their commitments towards their community, 
which also had its special entity distinguishing it from all other com- 
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munities. It had its values that related to the human conscience but 
which looked at the same time to the life and welfare of the commu- 
nity. All this took place before the state was established in Madinah. 
Indeed, the formation of this community was the means by which 
the state was later established. 

When we look at these three signs we find that the morality of 
the individual is intertwined with the needs of the community, under 
the authority of religious faith. By its very nature, this faith can func- 
tion fully in human life only in the form of a system that is properly 
served and protected. 

The first two of the three signs under discussion refer to God's 
punishment and a strong censure if believers say something that is 
belied by their deeds. Thus, these two verses delineate the hugely 
important qualities of truthfulness and consistency in a Muslims per- 
sonality. A Muslim must reflect the same image in his inner self and 
in his appearance. His actions must be consistent with his words. 
This applies in all situations and goes far beyond the call to jihad to 
which the third verse refers. 

A Muslims conscience is reared to such a fine moral standard 
so as to build the character that can be entrusted with the establish- 
ment of the divine system in human life. This is what we see in this 
Chapter, which provides an important aspect of education for the 
Muslim community and its preparation to shoulder its great trust. 


DENOUNCED ATTITUDE 

The Chapter moves on to speak about the history of this divine 
system and the stages it went through with the messages revealed 
before the revelation: Now when Moses spoke to his people, he said: 
And when Moses said to his folk: O my folk! Why malign me while, 
surely, you know that 1 am the Messenger of God to you? So when 
they swerved, God caused their hearts to swerve. And God guides 
not the folk, the ones who disobey. And when Jesus son of Mary said: 
O Children of Jacob! I am the Messenger of God to you, one who 
establishes as true what was in advance of me in the Torah and one 
who gives good tidings of a Messenger to approach after me. His 
name will be Ahmad. But when he brought about the clear portents 
to them, they said: This is clear sorcery! (61:5-61:6) 

Moses was the one who saved the Children of Jacob from 
Pharaoh and his tyranny. He was God's Messenger to them, their 
leader and teacher. Yet the grief that they caused him was of the ex- 
tended type, taking many colors and forms. His struggle to put them 
on the right course was hard, tiring and trying. In the accounts the 
Quran gives of Moses and his people we read about the different as- 
pects of the grief they caused him and how hard he had to struggle 
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to reform their belief system. 4nd God guides not the folk, the ones 
who disobey. (61:5) Thus their trusteeship of the divine faith was 
over. They were no longer fit to carry God's message after they had 
Bone so far astray. 

Then Jesus came, saying: O Children of Jacob! 1 am the Mes- 
senger of God to you. (61:6) He did not say to them that he was God 
or the son of God or a manifestation of God. He was simply a Mes- 
senger sent one who establishes as true what was in advance of me 
in the Torah and one who gives good tidings of a Messenger to ap- 
proach after me. His name will be Ahmad. (61:6) Thus we see how 
the divine faith moved from one stage to the next, with all the stages 
interrelated, moving in the same direction, stretching from heaven 
to the earth: a long chain moving from link to link. This is the proper 
image, one worthy of God's design and constitution. It is basically 
the same approach, taking slightly different forms, according to what 
suits the needs, experience, knowledge and potential of humanity at 
each particular stage, until it reaches full maturity. Only then does 
the last stage arrive and the final form of divine faith be given: per- 
fect, complete, addressing a mature mind that has benefited from all 
past experience. It opens the way so that the human mind works to 
its full potential within the method set for man and his abilities. 


TRYING то EXTINGUISH GOD'S LIGHT 

It seems that the signs that follow are mostly concerned with the 
way the Jews and the Christians received the Prophet mentioned in 
their scriptures. They are denounced for the reception they gave 
Muhammad and for their designs to undermine the new and final 
message God willed to prevail over all other religions: 

But when he came to them with all evidence of the truth, they 
said: But when he brought about the clear portents to them, they said: 
This is clear sorcery! And who does greater wrong than he who de- 
vised the lie against God while he is being called to submission to 
God? And God guides not the folk, ones who are unjust. They want 
to extinguish the light of God with their mouths but God is One Who 
Fulfills His light even though the ones who are ungrateful disliked 
it. (61:6-61:8) 

The idol worshippers’ attitude to this new faith was a combina- 
tion of hostility, evil scheming and misrepresentation. They waged a 
determined fight against the Quranic message, using all means and 
resources, and this has continued to the present day. They leveled 
charges against it: But when he brought about the clear portents to 
them, they said: This is clear sorcery! (61:6) This echoes the allega- 
tions of idolaters who had no scriptures and had no advance news of 
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the new faith. 

They aim to extinguish God’s light with their mouths: They want 
סו‎ extinguish the light of God with their mouths but God is One Who 
Fulfills His light even though the ones who are ungrateful disliked 
it. (61:8) This sign expresses a fact and paints a pathetic image of 
those enemies of the Quranic message. It is true that they used to say 
about the Messenger and his message: This is plain sorcery. It is also 
true that they continued to scheme against the message, trying to un- 
dermine it. It is a pathetic picture we see of them as they try to ex- 
tinguish God’s light with a blow from their mouths. How naive and 
weak they are! 

But God will spread His light in all its fullness: Even though the 
ones who are ungrateful disliked it. (61:8) There is no doubt that 
God’s promise will always come true. He brought His light to full- 
ness during the lifetime of the Messenger, when the Muslim com- 
munity came into being as a living and practical representation of 
the system He had chosen for humanity. It was a well-defined reli- 
gion with clearly delineated features so that future generations could 
follow in its footsteps. It was a fact of history, not a theory explained 
in books. He also brought His light to fullness when he perfected the 
favor He bestowed on Muslims. Thus, they loved their religion and 
were keen to fight for its cause. Anyone of them would prefer to b 
thrown in a fire rather than revert to disbelief. Thus the truth of t! 
faith lived in peoples’ hearts and in their world. This truth continue 
to spring up time after time, showing that it continues to live in spite 
of all the sustained aggression, repeated scheming and unabated per- 
secution campaigns waged against the Quranic message and its fol- 
lowers. The fact is that God's light cannot be extinguished by peoples 
mouths, nor can it be stifled by fire and iron-fisted tactics to which 
some small people resort. 

He it is Who sent His Messenger with guidance and the way of 
life of The Truth to uplift it over all other ways of life even though 
the ones who are polytheists disliked it. (61:9) 

That God testifies that this Quranic message is: with guidance 
and the way of life of The Truth is the final word. God’s will has been 
fulfilled, and this religion has prevailed over all other religions. It 
has prevailed by its very nature as a religion. No other religion com- 
pares with it in its nature. Pagan and idolatrous religions cannot stand 
up to it for a moment. Divine religions, on the other hand, find it as 
their final and complete version. So, in essence, the Quranic message 
is the perfect and complete version of these faiths, and it will preserve 
its pure form for the rest of time. 

Earlier divine religions were distorted by omissions and addi- 
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tions. Thus, they became unfit to lead human life іп any direction. 
Even if they had remained free of distortion, they are no more than 
earlier versions of the divine faith which did not cater for ever-in- 
creasing life requirements, because they were intended by God to 
serve for a limited time only. 

This religion will continue to have other roles to fulfil in the life 
of humanity. 11 will prevail in fulfilment of God's promise. Human 
efforts cannot stop God's will, no matter how poweríu] they may be 
or how wicked their schemes of misrepresentation are. 

These signs served as motivation to the believers to carry the 
trust for which God has chosen them, after it was abandoned by the 
Jews and Christians who were not true to it. These signs reassure the 
believers that they are simply the means of fulfilling God's will. They 
continue to provide such motivation and reassurance to new believers 
who are certain that God's promise will always come true. They will 
give new generations the same motives and reassurance until God's 
promise comes to be fulfilled in peoples real life once more, God 
willing. 


STUDENT ASSIGNMENT 
EXAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to implications (consequences). We use vocabulary 
(concepts, ideas and theories) to interpret facts (data, evidence and experi- 
ences) in order to answer questions, (solve problems, and resolve issues). 


EXAMPLE OF How QURANIC CRITICAL THINKING WORKS 
QURANIC SiGN 2:260 

When Abraham said? My Lord! Cause me to see how You shall give life 
to the dead. He said: Shall you (Abraham) not believe? He (Abraham) said: 
Yea, but so my heart may be at rest. He (God) said: Then take four birds and 
twist them to yourself. Moreover, lay a part of them on every mountain. Call 
סו‎ them. They will approach you coming eagerly. Know that God is Almighty, 
Wise. (2:260) 


QUESTIONS REGARDING 2:260: 

What did the Quranic text imply by "heart at rest"? 

What example does it give? 

Is this an example of everyone having to agree? 

What is the difference? How could the example be changed to illustrate 
the term? 
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You can use a number of techniques to learn to analyze concepts. Instead 
of just finding a definition of a word, try to paraphrase the word or concept to 
something that you already understand. You can also add examples from your 
classmates to the list. 

Rewrite passages, making them clear to yourself. For example, a Quranic 
passage that explains how "heart at rest" means that one is at peace about 
something. 
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LESSON 109(2). CRITICAL THINKING STRATEGY 
READING CRITICALLY: CLARIFYING OR DISCERNING 
THE SACRED TEXT 

Critical thinkers read with a healthy skepticism. But they do not doubt or 
deny until they understand. They clarify before they judge. They expect in- 
telligibility from what they read. Critical readers ask themselves questions as 
they read, wonder about the implications of, reasons for, examples of, and 
meaning of the sacred text. They do not approach written material as a col- 
lection of sentences, but as a whole, trying out various interpretations until 
one fits all of the sign or signs, rather than ignoring or distorting statements 
that don't fit their interpretation. 


According to al-Ghazzali, our beliefs arise from our intellect 
(agI). According to traditional sources, thought is the power of the 
mind (heart) that facilitates knowledge. Based on this definition, 
thinking: is the movement of that power that is driven by the intellect. 
It can only occur when an initial image of the subject is attainable in 
the mind of the thinker. 

Further, the Quranic vision of knowledge may be characterized 
as knowledge that is founded in understanding (fahm) and insight 
(tafagquh). This is indicated in the numerous references in the sacred 
text which encourage rational observation, thought, and reflection 
on the observable world and the universe beyond. It is knowledge 
espoused with insight that the Quran has visualized in its expression 
understands the religion, signifying a rational and inquisitive ap- 
proach to constructing a worldview of the Quranic message. The 
Quranic message, in other words, advises analytical knowledge and 
understanding that generate insight rather than a purely dogmatic ap- 
proach. The two approaches are reflected in the familiar expressions 
faith based on detailed analysis as opposed to undigested and un- 
comprehended faith. The former is preferred by common acknowl- 
edgement of the clerics of all the leading schools of thought.... 

Thus, if there are hadith reports, or any factual reports for that 
matter, which do not stand to reason and understanding, they would 
be most likely discounted and abandoned, with the exception only 
of devotional matters (ibadat) which are based on faith and submis- 
sion more than on rational analysis... 

Another feature of the Quranic vision of thinking is indicated in 
its emphasis on wisdom and good judgment (hikmah) which signifies 
the quality of thinking, its regard for values, and its outcome. Wis- 
dom and good judgment can easily be said to be more important than 
technical know-how and expertise, as it can guide expert knowledge 
as to its proper application and the attainment of excellence. 
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The Quran mentions Aikmah twenty times, and in about ten of 
these it is immediately preceded by the word kitab, which is a refer- 
ence to divine scripture—primarily the Quran, but also other divinely 
revealed scriptures. The text thus says with reference to Jesus that 
God Most High will teach him the Scripture and wisdom (/ikmah), 
the Torah and the Gospel... 

The juxtaposition of book and wisdom is often contextualized 
by a reference to the sending of prophets who teach the people and 
guide them with scripture and wisdom as it is said of the Prophet 
Muhammad (as well as) ... the descendants of Prophet Abraham. 

The holistic, superior, and indivisible value of hikmah in the 
Quran is underscored in one of its verses to the effect that when God 
bestows wisdom on someone that person is indeed granted an im- 
mense source of goodness.... To mention wisdom together with the 
Book evidently means that the Quran should be read with wisdom 
and divorcing the one from the other by taking a totally dogmatic 
approach to the Quran goes against the divine purpose and intention 
of its revelation. To read the Quran in the light of wisdom thus means 
a comprehensive reading that reaches beyond the obvious meaning 
of its words to encapsulate the goal and purpose of its message and 
then also reflection on the ways and means of how its benefits can 
be realized for the individual and society.! 


QURANIC CHAPTER 61: TuE RANKS (AL-SAFF) 
SIGNS 61:10-61:14 
Madinah: O those who believed! Shall I point you to a transaction 
that will rescue you from a painful punishment? (61:10) 
You believe in God and His Messenger 
and struggle in the way of God with your wealth and your lives. 
That is better for you if you had been knowing. (61:11) 
He will forgive you your impieties 
and cause you to enter into Gardens beneath which rivers run, 
and into good dwellings in the Gardens of Eden, 
the winning the sublime triumph. (61:12) 
And He gives another thing you love, 
help is from God and victory in the near future, 
so give good tidings to the ones who believe. (61:13) 
O those who believed! 
Be helpers of God as Jesus son of Mary said to the disciples: 
Who are my helpers for God? 
The disciples said: We are the helpers for God. 
Then, a section believed of the Children of Jacob 
and a section were ungrateful. 
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So We confirmed those who believed against their enemies. 
And they became ones who are prominent, (61:14) 
COMMENTARY? 
А MOosT PROFITABLE BARGAIN 

When the history of faith has thus been outlined and the in- 
evitable triumph the final version of the divine faith has been prom- 
ised, the Quran addresses the believers—those living at the time and 
those of later generations—offering them the bargain of their lives. 
This is a transaction in which the merchandise is faith and the means 
to achieve it is Jihad: 

O those who believed! Shall I point you to a transaction that will 
rescue you from a painful punishment? You believe in God and His 
Messenger and struggle in the way of God with your wealth and your 
lives. That is better for you if you had been knowing. He will forgive 
you your impieties and cause you to enter into Gardens beneath 
which rivers run, and into good dwellings in the Gardens of Eden, 
the winning the sublime triumph. And He gives another thing you 
love, help is from God and victory in the near future, so give good 
tidings to the ones who believe (61:10-61:13) 

The style employed here uses a variety of forms, such as split- 
ting sentences and reconnecting them, putting forward a question and 
providing the answer, inversion and transposition all aiming to drive 
a certain message home. The address starts in the name of faith, O 
those who believed! Shall I point you to a transaction that will rescue 
you from a painful punishment? 

Who would not wish to know what this bargain is and what its 
terms are! Yet here the sign ends, providing a break between two sen- 
tences to add to the expectation. The answer is given when interest 
in it has been heightened: You believe in God and His Messenger. 
Since they were truly believers in God and His Messenger, they are 
happy that this part of the answer is already met by them. And strug- 
gle in the way of God with your wealth and your lives. This is the 
main theme of the Chapter, and it is given here in this particular fash- 
ion to reiterate a message that has already been clarified. God knows 
that human beings need such repetition and variety of modes and 
styles in order to rise to the occasion. Realizing this, they will exert 
their maximum efforts to establish and preserve the divine system. 

The Chapter goes further, presenting the bargain in an even more 
attractive way: That is better for you if you had been knowing. 
Knowledge of the truth will encourage the person who knows it to 
try to obtain this beneficial matter. But the thing that is referred to as 
being good for us is given in more detail in the next verse. This again 
heightens the effect even further; providing the details after a general 
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statement drives the point home and makes it even more desirable. 
He will forgive you your impieties and cause you to enter into Gar- 
dens beneath which rivers run, and into good dwellings in the Gar- 
dens of Eden, the winning the sublime triumph. And He gives another 
thing you love, help is from God and victory in the near future, so 
give good tidings to the ones who believe. This is the most profitable 
bargain of all, because all that is needed for this deal to be concluded 
is that a believer should fight for God's cause during his short life 
on earth. Even if this means him losing his life in this fight, he will 
be compensated for it with heaven and these goodly mansions where 
he lives in permanent bliss: The winning the sublime triumph. 

God's grace is limitless. He knows that human beings always 
look for something close, in this world, which fits human nature. 
Therefore, He gives them the happy news of what He has determined 
of making this religion of the Quranic message prevails in this world, 
and making its system and code triumph in the life of that same gen- 
eration: And He gives another thing you love, help is from God and 
victory in the near future, so give good tidings to the ones who be- 
lieve. (61:13) 

At this point, the bargain attains the point of supreme returns 
which only God, whose stores are endless, and whose grace is inter- 
minable, can give. What He gives in return, then, are forgiveness, 
heaven, goodly dwelling and eternal bliss, but in addition to all such 
profits He gives a soon-to-happen victory. Who would hold back, 
hesitate when God tells him of this bargain? 

With all this temptation and goodly prospects, a thought may 
well occur to us. A believer who knows the Quranic concept of life 
and the universe, and appreciates the great horizons this concept 
opens up before us, and then looks at life without faith, with its nar- 
row concerns and lowly levels, cannot tolerate life without faith even 
for a moment. He will not hesitate for a second in joining the struggle 
for Gods cause in order to establish the great concept of faith in real 
life, so that he may live with the rest of humanity in its superior re- 
ality. It may be that he would not need to have any reward other than 
such a life, because the struggle for Gods cause is, in itself, a reward, 
giving us contentment and happiness in this life. Moreover, such a 
believer cannot live in a world devoid of faith, and cannot sit idle, 
not striving to establish a world governed by faith. Thus, he is 
strongly motivated to struggle, no matter what happens to him as a 
result. 


ECHOING JESUS’ APPEAL 
God, however, knows that people may slacken, and that enthu- 
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siasm may dampen. efforts may wane and love of safety may lead 
people to accept the status quo, even though its level is too low. 
Therefore, the Quran administers this treatment, providing motiva- 
tion and images to enhance feelings and enthusiasm, making use of 
every occasion and possible means to appeal to human hearts and 
souls. It does not rely merely on faith or on one mode of address in 
the name of this faith. Therefore, the Chapter ends with a new and 
distinctive address, and one that carries new appeal: O those who be- 
lieved! Be helpers of God as Jesus son of Mary said to the disciples: 
Who are my helpers for God? The disciples said: We are the helpers 
for God. Then, a section believed of the Children of Jacob and a sec- 
tion were ungrateful. So We confirmed those who believed against 
their enemies. And they became ones who are prominent. (61:14) 

The disciples were Jesus Christ's pupils. It is said that they were 
twelve men who were close to him and who dedicated themselves to 
learning from him. They continued to spread his message and com- 
mandments after his term was over. This verse does not give us a de- 
tailed story: it simply outlines an attitude. Therefore, we look at it in 
the context it is given and for the purpose it serves. 

O those who believed! Be helpers of God. (61:14) Place your- 
selves in this noble position to which He elevates you. Is there a po- 
sition that is higher and more noble than that of being a supporter of 
God and His cause? This bargain bestows an honor that is greater 
than heaven and its happiness: be helpers of God: as Jesus son of 
Mary said to the disciples: Who are my helpers for God? The disci- 
ples said: We are the helpers for God. (61:14) They were chosen for 
this task and earned this honor. Jesus came to give the news of the 
last Prophet and the last religion. It is only fitting that Muhammad's 
followers should be chosen for this permanent task, just as Christ's 
disciples were chosen for it during their period of time. This is clearly 
apparent in the way the dialogue is presented in this verse. 

But what was the result then? Then, a section believed of the 
Children of Jacob and a section were ungrateful. (61:14) This state- 
ment may be interpreted in one of two ways: either the believers in 
Christ's message are all Christians, whether they remained faithful 
to its original form or they are those whose faith was subject to dis- 
tortion. God supported them over the Jews who did not believe in 
Him at all, as known from history. Or the believers were only those 
who continued to believe in God's Oneness in defiance of those who 
gave Jesus divine status, those who believed in the Trinity, or those 
who deviated in some other way. The believers prevailed in argu- 
ment, giving irrefutable evidence. Alternatively, we may understand 
the sign as meaning that those who continued to believe in God's 
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Oneness were supported Бу the last religion that endorsed their be- 
liefs. God has made the final victory assured to this religion, as hap- 
pened in history. This last sense is perhaps the most probable. 

The aim of this last address is to strengthen the resolve of the 
believers in the last religion, the heirs of the divine message. They 
are the ones charged with a great task, namely the implementation 
of God's system on earth. They are encouraged to come forward to 
support God's cause: O those who believed! Be helpers of God as 
Jesus son of Mary said to the disciples: Who are my helpers for God? 
The disciples said: We are the helpers for God. Then, a section be- 
lieved of the Children of Jacob and a section were ungrateful. So We 
confirmed those who believed against their enemies. And they be- 
came ones wlio are prominent. 

Thus, the Chapter concludes with a sign that fits the general con- 
text and drift of the Chapter, yet has a special color and effect. It en- 
riches an already rich variety of colors and effects. 


STUDENT ASSIGNMENT 
ExAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to implications (consequences). We use vocabulary 
(concepts, ideas and theories) to interpret facts (data, evidence and experi- 
ences) in order to answer questions, (solve problems, and resolve issues). 


EXAMPLE OF How QURANIC CRITICAL THINKING WORKS 
Analyze the following paragraph and determine: 

. What is the Purpose of the thoughts in this paragraph? 

2. What is the Question(s)? 

3. What Information are you given? 

4. Based on your question, how would you Interpret 
the information? 

. What is(are) the Concept(s)? 

. What is (are) the Assumption(s)? 

. What is (are) the Implication(s)? 

. What is its Point of View? 


- 


on QN tA 


The Quranic message asks: Will you, then, not reflect? (6:50) The mes- 
sage is to learn to reflect. The Prophet does not have the treasures of God with 
him nor does he know the unseen nor does he say that he is an angel. This in- 
dicates that he is a human being who only follows what is revealed to him. 
The unseeing and the seeing; they are not on the same level. Those who reflect 
on its message are among “the seeing." 
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How would your rate yourself? Put a check by the ability you feel confi- 
dent you have learned. 


Quranic critical thinkers clarify before they judge. 

Quranic critical thinkers expect understanding from what they read. 

Quranic critical thinkers check and double-check their understanding. 

Quranic critical thinkers ask themselves questions. 

Quranic critical thinkers wonder about the implications of or reasons 
for meaning and truth in what they learn. 

Quranic critical thinkers learn so that they can ignore whatever does not 
fit their own personal interpretation or what of their own interpretation will 
distort what they are learning. 
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Lesson 110(1). CRITICAL THINKING STRATEGY 
LISTENING CRITICALLY: THE ART OF SILENT DIALOGUE 

Critical thinkers know that listening can either be done passively and un- 
critically or actively and critically. This is the case whether you are listening 
to the Quran in a language you understand or listening to your teacher's lesson. 
You know that it is not easy to understand what the Quranic text or another 
person is saying and then to integrate those thoughts into your own. When we 
compare speaking and listening, we know that when we speak, we hold on to 
our own ideas. We are able to arrange them in some order. We express our 
thoughts with which we are familiar. Listening to another, however is more 
difficult. In listening, we have to take the words we are hearing and translate 
them into our own words and ideas for them to make sense. We have not ex- 
perienced the same things as the speaker. It is difficult to anticipate where the 
speaker's words are taking them. You have to be attentive to what the other 
person is saying. All of this requires active listening. Developing into an active 
listener requires time and practice. It also requires asking key questions. 


QURANIC CHAPTER 62: THE CONGREGATION (AL-JUMU'AH) 
SIGNS 62:1-62:8 

Madinah: Whatever is in the heavens glorifies God 

and whatever is in and on the earth, 

The King, The Holy, The Almighty, The Wise. (62:1) 

He it is Who raised up among the unlettered a Messenger 

from among them who recounts His signs to them 

and makes them pure and teaches them the Book 

and wisdom even though they had been before 

certainly, clearly going astray (62:2) 

and to others among them who join them not. 

And He is The Almighty, The Wise. (62:3) 

That is the grace of God. He gives it to whom He wills. 

And God is Possessor of the Sublime Grace. (62:4) 

The parable of those who were entrusted with the Torah, 

and, again, carries it not is as the parable of a donkey 

who carries writings. 

Miserable was the parable of a folk who denied the signs of God! 

And God guides not the folk, the ones who are unjust. (62:5) 

Say: O those who became Jews! 

If you claimed that you are the protectors of God 

to the exclusion of humanity, 

then, covet death if you had been ones who are sincere. (62:6) 

But they will not covet it ever 

because of what their hands put forward. 
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And God is Knowing of the ones who are unjust. )62:7( 
Say: Truly, the death that you run away from, 
then, it will be, truly, that which you encounter. 
Again, you will be returned to the One Who Knows 
ofthe unseen and the visible and He will tell you 
what you had been doing. (62:8) 


COMMENTARY? 
PROLOGUE 

This Chapter aims to drive home to the Muslim community in 
Madinah that it has been chosen to undertake responsibility for the 
divine faith. It wants the Muslim community to understand that to 
be in such a position of trust is a great favor God has bestowed on it. 
It also wants them to understand that by God choosing His last Mes- 
senger from among the Arabs is yet another great favor, one that mer- 
its a proper expression of gratitude to God. In this context, the 
Chapter provides certain duties that must be fulfilled by the people 
who responded to God's Messenger and who accepted the trust. Both 
the community and the trust are to continue across generations, with- 
out fail, because God has determined that the seed planted by the 
Prophet will continue to grow. The Muslim community has taken 
over the trust abandoned and neglected by the Children of Jacob. 
They severed their relation with heaven so as to carry the Torah in 
the same way as an ass would carry books. 

The Chapter drives this fundamental truth home to Muslims in 
general, starting in particular with the first Muslim community in 
Madinah, which was responsible for implementing a practical model 
of the Quranic system. It also applies to all future Muslim genera- 
tions, as the Chapter clearly indicates. 

At the same time, the Chapter addresses certain situations rele- 
vant to that first Muslim community, during its long and elaborate 
transformation process in accordance with Quranic requirements. 
This process involved the elimination of a host of hindrances, such 
as a keenness to make quick material gains and other temptations re- 
lating to money. These were to be replaced by proper awareness of 
the great trust assigned to the Muslim community. The Chapter also 
refers to a particular incident when the Messenger was once deliver- 
ing his Friday sermon. A trade caravan had arrived at the same time, 
and the moment people learned of this, they left the mosque to take 
part in the music and entertainment that traditionally accompanied a 
caravan's arrival. According to some reports, only twelve of the 
Prophets Companions remained listening to his sermon. While these 
reports may not be very accurate as regards the numbers they men- 
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tion, nonetheless the departure of some people from the mosque was 
certain. Therefore, it merited this mention in the Quran. 

This incident demonstrates the great effort exerted in the culti- 
vation of that first Muslim community's fine manners and behavior, 
this until it achieved a lofty standard, making it a unique example in 
the history of the Quranic message and humanity generally. In this 
way, the Chapter teaches us to always remain patient when we try to 
build the Quranic character in any community. 

The Chapter also includes an invitation to the Jews to a mutual 
prayer wishing death for those who advocate falsehood. This comes 
in reply to their claims that they were God’s only friends and His 
chosen people and that God’s Messenger must be one of them. The 
Chapter confirms their unwillingness to accept such an invitation be- 
cause they felt that the Muslims’ claims were unfounded. The Chap- 
ter comments that death, from which such people try to escape, will 
inevitably catch up with them. They will be returned to God who 
knows all, and He will tell them the truth of their doings. This state- 
ment does not, however, only apply to the Jews. Rather, the Chapter 
facilitates its appreciation by believers as well. They too must realize 
this fact in order to be able to discharge the duties assigned to them 
as advocates of Gods message. 


A UNIVERSAL GLORIFICATION 

Whatever is іп the heavens glorifies God and whatever is іп апа 
on the earth, The King, The Holy, The Almighty, The Wise. (62:1) 
The Chapter begins with a statement confirming the fact that every- 
thing in the heavens and earth extols God’s glory, adding a number 
of His attributes that have a subtle bearing on the theme of the Chap- 
ter. The Chapter is given the name al-Jumuah, meaning Friday, and 
it gives instructions about the special congregational prayer on that 
day, identifying that its time should be dedicated to remembrance of 
God. All distractions and business should be abandoned in pursuit 
of what is with God, which is better than everything else. Therefore, 
the Chapter mentions God’s attribute, the Sovereign, who owns 
everything. This is relevant to business, since all trade normally seeks 
profit. The Chapter also states that God is Holy; He who is revered 
and glorified by all creatures in the universe. This attribute of God’s 
contrasts with the entertainment mortals seek, distracting them from 
His remembrance. This opening sign also mentions that God is 
Almighty, which is relevant to the invitation made to the Jews for 
mutual prayer, and also to the death that is bound to happen to all. 
The last of God;s attributes mentioned in this opening is His wisdom. 
Such divine wisdom determined the choice of the unlettered people 
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from among whom God's last Messenger was selected to declare to 
them God s revelations, purify them and teach them the scriptures 
and wisdom. 


THE MESSENGER” S TERMS OF REFERENCE 

Having started with this sublime glorification of God's limitless 
glory, the Chapter goes straight to its main theme: He it is Who raised 
up among the unlettered a Messenger from among them who recounts 
His signs to them and makes them pure and teaches them the Book 
and wisdom even though they had been before certainly, clearly 
going astray and to others among them who join them not. And He 
is The Almighty, The Wise. (62:2-62:3) 

It is said that the Arabs were called ummiyyun, or unlettered, be- 
cause the great majority of them could neither read nor write. It is 
reported that the Messenger once defined how many days there are 
in a month, joining his two hands and pointing with his ten fingers 
three times, and saying: We are an unlettered community. We neither 
reckon figures nor write. It is also said that a person who does not 
write is called итті meaning he is the same as when his mother, or 
umm, gave birth to him. Writing is something that is only learned 
when a child grows up. 

He it is Who raised up among the unlettered a Messenger from 
among them who recounts His signs to them and makes them pure 
and teaches them the Book and wisdom even though they had been 
before certainly, clearly going astray. (62:2) The favor God has 
granted to these unlettered people is evident. He chose them to hold 
the trust embodied in His final message and sent them a Messenger 
from among themselves to elevate them to a noble position. He took 
them out of their state of ignorance, highlighted in their being unlet- 
tered, giving them instructions in God's book and in wisdom. Thus, 
their situation changed completely, clearly making them distin- 
guished among all other people on earth. 

And makes them pure. What the Prophet gave them was far- 
reaching purification. He purified their feelings and consciences, 
their actions and behavior, their marital and family lives as also their 
social lives. Their purification meant that they rose from the depths 
of idolatrous beliefs to believing in God's Oneness, from erroneous 
concepts and enigmatic legends to the true and clear faith, from dis- 
graceful immorality to the clean moral values propounded by the 
Quranic message, from the filthy gains of usury and fraud to clean 
and legitimate earnings. 11 was a total purification of the individual 
and the community, of inner feelings and outward life. Such purifi- 
cation elevates the human being and his concepts, his role and exis- 
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tence to the high horizon of maintaining his bond with God and with 
the community on high. 

And teaches them the Book and wisdom When they are thus in- 
structed, they become the holders of a divine book. They thus learn 
how to evaluate matters properly. They can also make accurate judg- 
ments and define their course in life in the light of such wisdom. 
Even though they had been before certainly, clearly going astray. 
(62:2) During their pre-Quranic days, they were certainly in manifest 
error. Their situation is best described by Jafar ibn Abl Talib when 
he was questioned about the Quranic message by Negus, the King 
of Abyssinia. А number of Muslims had migrated there when the 
Prophet wanted to establish a new base for it. The ungrateful, in turn, 
had also sent a delegation lo request their extradition. Amr tried to 
paint a distorted picture of the Muslim immigrants to the king, but 
the Negus wanted to listen to their version. In this context, Jafar said 
to him: In our recent past we were ignorant people: we worshipped 
idols, ate carrion, committed all sorts of sins, attached little value to 
maintaining good relations with our kinsfolk and behaved badly to 
our neighbors. Our overruling maxim was that might was right. This 
continued to be our situation until God sent us, from among our- 
selves, a Messenger whose good name, honesty, sincerity and in- 
tegrity were well known to us. Не called on us to believe in God, t 
one and only God, and to stop worshipping all idols which we an 
our forefathers used to worship alongside Him. He commanded us 
always to speak the truth and be honest, to be good to our relatives 
and neighbors, to preserve life and shed no blood, to refrain from 
sin, perjury, robbing the property of orphans entrusted to our care, 
and making false accusations against honorable women. He also 
commanded us to devote our worship to God alone, ascribing to Him 
no partners of any sort. He further commanded us to pray regularly, 
to give away certain purifying alms and to fast. 


Worthy OF TRUST 

Despite all their negative qualities during their pre-Quranic days, 
God knew that the Arabs were the ones to be entrusted with the new 
faith and that they would be true to their trust. He was also aware of 
their great potential once they were put on the right way. They could 
use all this potential for their new faith, whereas the Children of 
Jacob no longer had it. The latter had endured humiliation for a long 
time in Egypt under Pharaonic rule. As a result they portrayed many 
aspects of deviation and ill feeling. Indeed, they were unable to rid 
themselves of these negative effects, whether during Moses' lifetime, 
or later. 
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In His perfect and absolute knowledge, God knew that the Ara- 
bian Peninsula was the best cradle for His new faith. This was a faith 
that aimed to liberate the whole world from the erroneous ways of 
ignorance and rid it of the decadence that had eaten deep into the 
great civilizations, leaving them hollow. 

To others among them who join them not. (62:3) God’s choice 
of a community or an individual to be responsible for the great truth, 
to receive the light that emanates from Him, to be the link between 
the earth and heaven, is a favor of unparalleled proportions. It ex- 
ceeds by far any sacrifices such an individual or community may 
give, in wealth, effort and life. It outweighs all the trouble they may 
undertake, the opposition they have to encounter and the hard strug- 
gle they have to endure. God thus reminds the Muslim community 
in Madinah, as well as those who will come after it, of the great favor 
He has granted them when He chose them for this task, sending them 
a Messenger to purify them and instruct them in the divine book and 
in wisdom. God’s Messenger also left a great wealth of wisdom for 
future generations, whereby they learn from the practical example 
of that first Muslim community. 


ONE ROLE ENDED 

The Chapter then adds a statement that implies that any previous 
trustees of God’s message has ended. Their hearts are no longer alert, 
dedicated and active enough to enable them to live up to the trust 
they were once given: The parable of those who were entrusted with 
the Torah, and, again, carries it not is as the parable of a donkey 
who carries writings. (62:5) 

They had been entrusted with the Torah, and charged with being 
true to the faith and the divine law, but they failed to do so. The initial 
duty of this trust is to formulate a thorough and correct understanding 
of the divine message, and then to implement it both within one’s 
own life and in human life at large. 

Miserable was the parable of a folk who denied the signs of 
God! And God guides not the folk, the ones who are unjust. (62:5) 
Likewise are all those who were given the trust of divine faith but 
who failed to live up to it. Muslims across many generations, as well 
as those living today, who have Muslim names but who fail to live 
up to what the Quranic message requires, and particularly those who 
read the Quran but fall short of what is required of them, are indeed 
like the ass carrying a load of heavy books. Unfortunately, these are 
numerous. The question is not that of books being carried: it is a 
question of understanding the books and putting into practice the 
teachings they impart. 
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Say: O those who became Jews! If you claimed that you are the 
protectors of God to the exclusion of humanity, then, covet death if 
you had been ones who are sincere. But they will not covet it ever 
because of what their hands put forward. And God is Knowing of the 
ones who are unjust. Say: Truly, the death that you run away from, 
then, it will be, truly, that which you encounter. Again, you will be 
returned to the One Who Knows of the unseen and the visible and 
He will tell you what you had been doing. (62:6-63:8) 

What this invitation entails is that the two groups stand together 
face to face and they all pray to God to inflict punishment on the 
group upholding falsehood. All groups the Messenger invited to such 
mutual prayer feared to do so; essentially, they refused to take up the 
challenge. This indicates that deep inside they realized that what the 
Messenger said was the truth and that his faith was true. 

These signs may only represent a challenge to them, rather than 
an invitation to mutual prayer. Since they alleged that they were 
God's only friends among all humanity, why would they fear death, 
and reveal themselves to be so cowardly? If their claims were true, 
they would be in a position of favor with God after they die. So why 
does the prospect of death fill them with fear? This challenge is fol- 
lowed by a statement making it clear that their claims were untrue. 
They were aware that they had not done enough good deeds to ensure 
a good position with God or to hope for His reward. A person who 
has not prepared for his joumey will always be in fear of what may 
happen along the road: But they will not covet it ever because of whai 
their hands put forward. And God is Knowing of the ones who are 
unjust. (62:7) 

A statement follows that establishes the nature of death and what 
comes after it. It shows them that their attempts to escape from death 
are of little use. It will inevitably overtake them. After death, all will 
return to God where they will have their deeds reckoned and where 
they will face the consequences of the same: Say: Truly, the death 
that you run away from, then, it will be, truly, that which you en- 
counter. Again, you will be returned to the One Who Knows of the 
unseen and the visible and He will tell you what you had been doing. 
(62:8) 

This Quranic statement makes clear to the addressees and to 
everyone else the truth that people often overlook and prefer not to 
think about, despite facing it all the time: namely, this life is bound 
to end. To stay away from God during one's lifetime will not avert a 
person from returning to Him, for there is no refuge from God except 
by retuming to Him. The reckoning of everyone's deeds will in- 
evitably follow this return. There is simply no escape. 
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STUDENT ASSIGNMENT 

EXAMPLE OF How CRITICAL THINKING WORKS 

Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to implications (consequences). We use vocabulary 
(concepts, ideas and theories) to interpret facts (data, evidence and experi- 
ences) in order to answer questions, (solve problems, and resolve issues). 


EXAMPLE OF How QuRANIC CRITICAL THINKING WORKS 
Analyze the following paragraph and determine: 
1. What is the Purpose of the thoughts in this paragraph? 
2. What is the Question(s)? 
3. What Information are you given? 
4. Based on your question, how would you Interpret 
the information? 
5. What is(are) the Concept(s)? 
6. What is (are) the Assumption(s)? 
7. What is (are) the Implication(s)? 
8. What is its Point of View? 


And drive not away those who call to their Lord in the morning and the 
evening, wanting His Countenance ... (6:52) the Quranic message tells us. 
Who is one who drives them away? Those who drive them away are the un- 
just. It is unjust to drive away anyone who calls on his or her Lord in the morn- 
ing or evening wanting His Countenance, His Presence. This behavior is the 
sign of a believer no matter what his social status may be. Their reckoning is 
not on us and our reckoning is not on them. Therefore, a believer knows the 
answer to the Quranic question: /s not God greater in knowledge of the ones 
who are thankful? (6:53) 


PRACTICE QUESTIONS FOR LISTENING CRITICALLY ARE: 


I'm not sure I understand you when you say ..., 

Could you explain that further? 

Could you give me an example or illustration of this? 
Would you also say ...? 

Let me see if I understand you. What you are saying is .... 
Is that right? 

How do you respond to this objection? 


Critical listeners ask questions as they listen in order to better understand 
what the speaker is saying. Listening critically means constructing an accurate 
interpretation of, understanding the elements of thought in, and evaluating, 
the reasoning of an oral communication. Reading critically means constructing 
an accurate interpretation of the sacred text, understanding the elements of 
thought in it, and evaluating, the reasoning of it. 
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LESSON 110(2). CRITICAL THINKING STRATEGY 
RAISING QUESTIONS, PROBLEMS, ISSUES 
Critical thinkers constantly ask themselves questions. Take the example 
of al-Ghazzali who writes in Deliverance from Error: 


So I began by saying to myself: What I seek is knowledge of the 
true meaning of things. Of necessity, therefore, | must inquire into 
just what the true meaning of knowledge is. 

Then it became clear to me that sure and certain knowledge is 
that in which the thing known is made so manifest that no doubt 
clings to it, nor is it accompanied by the possibility of error and de- 
ception, nor can the mind even suppose such a possibility. Further- 
more, safety from error must accompany the certainty to such a 
degree that, if someone proposed to show it to be false—for example, 
a man who would turn a stone into gold and a stick into a snake — 
his feat would not induce any doubt or denial. For if 1 know that ten 
is more than three, and then someone were to say: No, on the con- 
trary, three is more than ten, as is proved by my turning this stick 
into a snake—and if he were to do just that and 1 were to see him do 
it, I would not doubt my knowledge because of his fear. The only ef- 
fect it would have on me would be to make me wonder how he could 
do such a thing. But there would be no doubt at all about what I 
knew! 

I realized, then, that whatever I did not know in this way and 
was not certain of with this kind of certainty was unreliable and un- 
sure knowledge, and that every knowledge unaccompanied by safety 
from error is not sure and certain knowledge. 

I then scrutinized all my cognitions and found myself devoid of 
any knowledge answering the previous description except in the case 
of sense-data and the self- evident truths. So I said: Now that despair 
has befallen me, the only hope I have of acquiring an insight into ob- 
scure matters is to start from things that are perfectly clear, namely 
sense-data and the self-evident truths. Therefore, I must first study 
these thoroughly in order to reach a sure answer to these questions: 
Is my reliance on sense-data and my safety from error in the case of 
self-evident truths of the same kind as that which I formerly had re- 
garding the dicta of authority, and of the same kind as that which 
most men have regarding speculative matters? Or is it a verifiable 
safety containing no deception or danger? 

With great earnestness, therefore, 1 began to reflect on my sense- 
data to see if I could make myself doubt them. This protracted effort 
to induce doubt finally brought me to the point where my soul would 
not allow me to admit safety from error even in the case of my sense- 
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data. Rather it began to be open to doubt about them and to say: 
Whence comes your reliance on sense-data? The strongest of the 
senses is the sense of sight. Now this looks at a shadow and sees it 
standing still and motionless and judges that motion must be denied. 
Then, due to experience and observation, an hour later it knows that 
the shadow is moving, and that it did not move in a sudden spurt, but 
so gradually and imperceptibly that it was never completely at rest. 
Sight also looks at a star and sees it as something small, the size of 
a dinar: then geometrical proofs demonstrate that it surpasses the 
earth in size. In the case of this and of similar instances of sense-data 
the sense-judge makes its judgments, but the reason-judge refutes it 
and repeatedly gives it the lie in an incontrovertible fashion.? 


QURANIC CHAPTER 62: THE CONGREGATION (AL-JUMU' AH) 
SIGNS 62:9-62:11 

Madinah: O those who believed! 

When the formal prayer was proclaimed 

on the day of congregation, 

then, hasten about to the Remembrance of God 

and forsake trading. 

That is better for you if you had been knowing. (62:9) 

Then, when the formal prayer had ended, 

disperse through the earth looking for the grace of God. 

And remember God frequently 

50 that perhaps you will prosper. (62:10) 

And when they considered a transaction or a diversion, 

they broke away toward it, 

and left you as one who is standing up. 

Say: What is with God is better than any diversion 

or than any transaction. 

And God is Best of the ones who provide. (62:11) 


COMMENTARY? 
THE CONGREGATION ON FRIDAY 

The last section of the Chapter provides certain teachings con- 
сетіпр Friday and its congregational prayer. It refers to an event that 
might have been repeated; given the way it is described suggests such 
repetition: О those who believed! When the formal prayer was pro- 
claimed on the day of congregation, then, hasten about to the Re- 
membrance of God and forsake trading. That is better for you if you 
had been knowing. Then, when the formal prayer had ended, disperse 
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through the earth looking for the grace of God. And remember God 
frequently so that perhaps you will prosper. And when they consid- 
ered a transaction or a diversion, they broke away toward it, and left 
you as one who is standing up. Say: What is with God is better than 
any diversion or than any transaction. And God is Best of the ones 
who provide.( 62:9-62:11) 

Friday Prayer is a weekly prayer that must be offered in congre- 
gation. It cannot be offered by anyone on his own. Muslims meet in 
Friday Prayer and listen to a sermon that reminds them of their duties 
towards God. We can say that it is an organizational prayer, following 
the Quranic method of preparing for this life and the life to come to- 
gether by the same measures and the same acts of worship. 

Friday Prayer gives a clear and specific impression of the nature 
of the Quranic Message and the Muslim community. The first sign 
in this section orders Muslims to leave off all business once they hear 
the call to prayer: O those who believed! When the formal prayer 
was proclaimed on the day of congregation, then, hasten about to 
the Remembrance of God and forsake trading. (62:9) It provides en- 
couragement for so abandoning anything related to the life of this 
world and its concerns: That is better for you if you had been know- 
ing. (62:9) This suggests that leaving off trade and business was not 
easy; it required such encouragement. Moreover, it provides goo 
and repeated education. Every now and then, people need a perio 
of time when they free themselves from their preoccupation with 
earning a living and the attractions of worldly life. They need such 
periods when they can be in close contact with their Lord, glorifying 
Him and experiencing the happiness resulting from dedication to His 
service. They need to fill their hearts and lungs with the pure, clean 
and refreshing air that comes with such dedication. 

When they have done so, they can then retum to their business, 
continuing to remember God: Then, when the formal prayer had 
ended, disperse through the earth looking for the grace of God. 
(62:10) The Quranic system provides a perfect balance between the 
needs of life on earth, with all that it requires of work and effort, and 
the need to be away from all this for a short while to attend to wor- 
ship. Time spent away from the preoccupations of this life is neces- 
sary to keep the heart alive. Without it, it cannot live up to the great 
trust God has given us and nor can it fulfil its duties. It is important 
to remember God while we are busy earning our living, for such re- 
membrance transforms our work activities into acts of worship. Nev- 
ertheless, we need such short periods of complete dedication to 
worship, as clearly implied in the last two signs. 
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STUDENT ASSIGNMENT 

EXAMPLE OF How CRITICAL THINKING WORKS 

Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to implications (consequences). We use vocabulary 
(concepts, ideas and theories) to interpret facts (data, evidence and experi- 
ences) in order to answer questions, (solve problems, and resolve issues). 


EXAMPLE OF How QuRANIC CRITICAL THINKING WORKS 
Analyze the following paragraph and determine: 
]. What is the Purpose of the thoughts in this paragraph? 
2. What is the Question(s)? 
3. What Information are you given? 
4. Based on your question, how would you Interpret 
the information? 
5. What is(are) the Concept(s)? 
6. What is (are) the Assumption(s)? 
7. What is (are) the Implication(s)? 
8. What is its Point of View? 


The Quranic message here contains three “say” verses, messages the 
Prophet is specifically told to relate regarding faith. What are the three? To 
worship other than God is to go astray; to follow the desires of another is to 
go astray; God has sent the Prophet with a clear sign by which He distin- 
guishes truth from falsehood that the ungrateful deny. If the command that 
the ungrateful wish to hasten to come were to arrive, the command of God 
would already have been decided. "Say" verses are an important concept in 
the Quran as a means of Quranic commands—imperatives—to be followed. 
Knowing the Quran as the first source for information about the Prophet is 
essential. This will give us a “new view” into his life. 


How would your rate yourself? Put a check by the ability you feel confi- 
dent you have learned. 


I loved learning how to ask questions. 

I was able to ask questions in class. 

I incorporated questions into my papers. 

I realized that 1/6th of the Quran are questions. 

I hope to study them and learn more about them over time. 


APPENDIX 
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APPENDIX: CORRELATION BETWEEN THE PRESENT ORDER OF 
CHAPTERS IN THE QURAN AND THEIR CHRONOLOGICAL ORDER 


83 = 4 
84-30 
85-29 
86 = 3 
87=2 
88-8 
89-3 
90-33 
91-60 
92-4 
93 = 99 
94 = 57 
95 =47 
96 = 13 
97 = 55 
98 = 76 
99 = 65 
100 = 78 
101 = 59 
102 = 24 
103 = 22 
104 = 63 
105 = 58 
106 = 49 
107 = 66 
108 = 64 
109 = 61 
110 = 62 
111 = 48 
11225 
11329 
114-7 110 


42 = 5 
43 = 5 
44 = 19 
45 = 20 
46 = 56 
47 = 26 
48 = 27 
49 = 28 
50 = 17 
51210 
52 = 11 
53-12 
54-15 
55-6 
56 = 7 
57-31 
57-34 
59-39 
60-40 
6і-4І 
62-42 
63 -43 
64 = 4 
65 = 5 
66 = 6 
67 = 51 
68 = 88 
69 = 18 
70 = 16 
71-71 
72-14 
73-21 
74-23 
75232 
76 = 2 
77-67 
78 -69 
79 = 70 
80 = 78 
81 = 79 
82-82 


1-96 
2-68 
3-73 
4= 74 
5-1 

6= 111 
7-81 
8-87 


ENDNOTES 
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1. Mohammad Hashim Kamali, “Reading the Signs." 
2. al-Ghazzali, Deliverance from Error. 
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